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THE LIFE

OF

JOHN LOCKL

THe state of the coin had for a long time
very much engaged Locke’s attention; the
first of his treatises upon that subject was pub-
lished in 1691, and the farther consideration
in 1695, for the purpose of correcting the false
ideas then universally prevalent.

Whenever there is considerable distress in
the public affairs,—if trade is embarrassed, if
the currency is disordered, if the finances are
deranged,—there are always to be found men,
who from ignorance or interest, are ready to
reccmmend what they are pleased to call the
easy, practical, and natural remedies, which in
the end generally aggravate the evils they were
supposed to cure. Under a despotic Govern-
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4 THE LITE OF

remove what I see is so fixed, the project of
alteration of the standard.
“ 1 am,
Your most humble servant,
J. SoMERS.”

In the ¢ Farther Consideration on raising
the value of Money,” published 1695, addressed
to Sir John Somers, he endeavoured to strip
the question of hard, obscure, and * doubtful
words wherewith men are often misled and
mislead others.” He condemns the nefarious
project of raising the denomination and alter-
ing the standard as a fraud upon all creditors,
and justly considers it as “ THE MEANS OF
CONFOUNDING THE PROPERTY OF THE SUB-
JECT, AND DISTURBING AFFAIRS TO NO PUR-
POSE.”

The advice of Locke was followed, and the
great recoinage of 1695 restored the current
money of the country to the full legal standard.

The difference between the embarrassments
which affected the currency in the reign of
King William, and those which have occurred
in our own time, may be thus stated : the coin
at the period first mentioned, had been dete-
riorated by the frauds of individuals and the

JOHN LOCKE. 5

neglect of the public; but when the evil was
felt, and the remedy pointed out, the Parlia-
ment, notwithstanding the pressure of the war
and the false theories of the practical men of
those days, applied the proper remedy at the
proper time before any great permanent debt
had been incurred. In our own time the de-
preciation of the currency was entirely to be
attributed to the Bank and the Government.
The paper-money of a banking company with-
out the one indispensable condition of security
against excesses, payment in specie on demand,
was in an evil hour substituted in place of the
King’s lawful coin ; and in order that the Mi-
nister might avoid the imputation of being an
unskilful financier, who borrowed money on
unfavourable terms, a debt of unexampled mag-
nitude was accumulated in a debased currency,
to be ultimately discharged by payment in
specie at the full and lawful standard. It must
be confessed, that by the tardy act of retribu-
tive justice which was passed in 1819, the pu-
nishment inflicted upon the nation was in the
exact proportion to the former deviations from
good faith and sound principle, and we may at
least hope that the severity of the penalty will
prevent for the future a repetition of the same
folly.
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Respecting the other subject of the treatise,
viz. “ Consideration on lowering the rate of
Interest,” the author asks this question : “ Whe-
ther the price of the hire of money can be
regulated by law?” The same question, after
the lapse of 130 years, we may still continue
to repeat with the same success. He then
shows that the attempt “to regulate the rate
of interest will increase the difficulty of bor-
rowing, and prejudice none but those who need
assistance.”

In the same year he was appointed to a seat
at the Council of Trade. Sir John Somers
writes to inform him of the King’s nomina-
tion, and to make excuse for using his name
without his « express consent.”

Sir Wm. Trumbull communicates the same
appointment by the following letter.

“ SIR, Whitehall, May 19, 1696.

“ BesipES my particular obligations to thank
you for your kind letter to me, I am now to
call upon you in behalf of the public, whose
service requires your help, and consequently
your attendance in town. The Council of
Trade (whereof you are most worthily appoint-
ed a member,) must go on with effect, or the
greatest inconveniences and mischief will fol-

JOHN LOCKE. 7

low. I hope your health will permit you to
come and make some stay here; and what re-
luctancy soever you may have to appear among
us, I know your love to your country, and
your great zeal for our common interests will
overcome it, so that I will trouble you no far-
ther till I can have the happiness of seeing you
here, and assuring you by word of mouth that
I am unalterably
Your most faithful humble servant,
WiLLiaMm TRUMBULL.

“ My wife will have me send her humble

service to you.”

After holding the appointment at the Board
of Trade for a short time, his increasing in-
firmities made him wish to resign it, and he
communicated his intention to Lord Keeper
Somers, by letter, dated 7th Jan. 1696-7.

“ MY LORD,

“ SoME of my brethren, I understand, think
my stay in the country long, and desire me to
return to bear my part, and to help to dispatch
the multitude of business that the present cir-
cumstances of trade and the plantations fill
their hands with. I cannot but say they are
in the right; and I cannot but think, at the
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same time, that I also am in the right to stay
in the country, where all my care is little
enough to preserve those small remains of
health, which a settled and incurable indis-
position would quickly make an end of any-
where else.

“There remains, therefore, nothing else to
be done but that I should cease to fill up
any longer a place that requires a more con-
stant attendance than my strength will allow;
and to that purpose, I prevail with your Lord-
ship to move his Majesty, that he would be
pleased to ease me of the employment he has
been so graciously pleased to honour me with,
since the crazyness of my body so ill seconds
the inclination I have to serve him in it, and 1
find myself every way incapable of answering
the ends of that commission. I am not in-
sensible of the honour of that employment,
nor how much I am obliged to your Lord-
ship’s favourable opinion in putting me into
a post, which I look upon as one of the most
considerable in England. I can say that no-
body has more warm wishes for the prosperity
of his country than I have; but the oppor-
tunity of showing those good wishes, in being
any way serviceable to it, I find comes too
late to a man whose health is inconsistent with

JOHN LOCKE. 9

the business, and in whom it would be folly
to hope for a return to that vigour and strength
which such an employment I see requires. It
is not without due consideration that I repre-
sent this to your Lordship, and that I find my-
self obliged humbly and earnestly to request
your Lordship to obtain for me a dismission
out of it. I wish your Lordship many happy
new years, and am, with the utmost acknow-
ledgment and respect.”

LORD KEEPER SOMERS TO MR. LOCKE.

“ SIR, 26th Jan. 1696-7.

“ My great fatigue, joined with a very great
indisposition, must make my excuse for being
so slow in returning an answer to your very
obliging letter. 1 am very sorry for your ill
health, which confines you to the country for
the present ; but now you will have so much
regard to yourself, your friends, and your coun-
try, as not to think of returning to business
till you are recovered to such a competent
degree, as not to run the hazard of a relapse.
As to the other part of your letter, which re-
lates to the quitting the commission, I must
say you are much in the wrong, in my opinion,
to entertain a thought of it; and I flatter my-
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self so far as to believe I could bring you over
to my sentiments, if I had the happiness of
half an hour’s conversation with you. These
being my thoughts, you cannot wonder if I
am not willing to enter upon the commission
you give me, of saying something to the King
of your purpose. But when the new commis-
sion is made, and the establishment fixed, and
the Parliament up, and you have had the opi-
nion of your friends here, I will submit to act
as you shall command me. In the mean time
give me leave to say, that no man alive has a
greater value for you, nor is with more sin-
cerity than myself, Sir,
Your most faithful servant,
J. SomERS.”

DRAFT OF LOCKE’S ANSWER TO
LORD KEEPER SOMERS.

“ MY LORD, Feb. 1, 1696-7.

“ 1 kNow nobody that can with so much
right promise himself to bring me over to his
sentiments as your Lordship, for I know not
any one that has such a master-reason to pre-
vail as your Lordship, nor any one to whom,
without attending the convictions of that rea-
son, that I am so much disposed to submit to

JOHN LOCKE. 11

with implicit faith. Your Lordship, I perceive,
from several positions takes a different view of
the same thing ; and since your Lordship, who
always speaks reason, is always also ready to
hear it, I promise myself that the propositions
I made would not appear to your Lordship
altogether unfit, had I an opportunity to offer
to your Lordship all the considerations that
moved and hold me to it. The obliging pro-
mise your Lordship has been pleased to make me
in the honour of yours of the 25th of January,
that when I have had your Lordship’s opinion,
you will not refuse me the favour I have ask-
ed, if I shall then continue my request, sets me
at rest for the present; and a word from your
Lordship that you will have the goodness to
let me have notice time enough to lay before
your Lordship what weighs with me in the
case, before any thing can be done either in
making a new commission, or fixing the esta-
blishment, will ease your Lordship of any far-
ther importunity from me; and then I who
am so much in your favour, shall not alone of
all the subjects of England, apprehend that,
upon a fair hearing, your Lordship will not
allow the equity of my case. Untoward health,
which complies no more with good manners
than with other obligations, must be my ex-
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cuse to your Lordship for this last, as well as
it was a great cause of my first request to you
in this affair. If my ill lungs would permit
me now presently, (as becomes me) to come to
town and wait there the opportunity of dis-
coursing your Lordship, I should not have rea-
son as I have to desire to quit this employ-
ment. The great indulgence your Lordship
expresses to my infirm constitution, makes me
‘hope it will extend itself farther; it cannot, I
think, do less than make your Lordship be-
think yourself of a man to substitute in the
place of a shadow. I cannot make an equal
return to your Lordship’s concerns for my
health, since my country’s welfare is so much
interested in your Lordship’s preservation,
mixing with my concern for your late indis-
position, will not suffer my good wishes for
the confirmation of your strength to be purely
personal to your Lordship, though nobody can
be more than I am,
&e. &e.”

In the following year King William ordered
Locke to attend him at Kensington, desirous
to employ him again in the public service.
However flattering the King’s intention to-
wards him must have been, the state of his

JOHN LOCKE. 13

health prevented him from accepting the ho-
nour that was designed him: he writes to
the Lord Chancellor Somers, probably from
Oates.

« Jan. 28, 1697-8.

“ MAY IT PLEASE YOUR LORDSHIP.

« SUNDAY, in the evening, after I had waited
on the King, 1 went to wait upon your Lord-
ship, it being, I understood, his Majesty’s plea-
sure I should do so before I returned hither.
My misfortune in missing your Lordship I
hoped to repair by an early diligence the next
morning, but the night that came between de-
stroyed that purpose and me almost with it.
For, when I was laid in my bed, my breath
failed me; I was fain to sit up in my bed,
where I continued a good part of the night,
with hopes that my shortness of breath would
abate, and my lungs grow so good-natured as
to let me lie down to get a little sleep, whereof
T had great need ; but my breath constantly
failing me as often as I laid my head upon my
pillow, at three I got up, and sat by the fire
till morning. My case being brought to this
extremity, there was no room for any other
thought but to get out of town immediately ;
for, after the two precedent nights without any
rest, I concluded the agonies 1 laboured under
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so long in the second of those, would hardly
fail to be my death the third, if I stayed in
town. As bad weather, therefore, as it was,
I was forced early on Monday morning to set
out and return hither.

“ His Majesty was so favourable as to pro-
pose the employment your Lordship mention-
ed ; but the true knowledge of my own weak
state of health made me beg his Majesty to
think of some fitter person, and more able, to
serve him in that important post; to which I
added my want of experience for such business.
That your Lordship may not think this an ex-
pression barely of modesty, 1 crave leave to ex-
plain it to your Lordship, (though there I disco-
ver my weakness,) that my temper, always shy
of a crowd of strangers, has made my acquaint-
ances few, and my conversation too narrow and
particular, to get the skill of dealing with men
in their various humours, and drawing out
their secrets. Whether this was a fault or no
to a man that designed no bustle in the world,
I know not. I am sure it will let your Lord-
ship see that I am too much a novice in the
world for the employment proposed.

“ Though we are so oddly placed here, that
we have no ordinary conveyance for our
letters from Monday till Friday, yet this

JOHN LOCKE. 15

delay has not fallen out much amiss. The
King was graciously pleased to order me to
go into the country to take care of my health :
these four or five days here have given me a
proof to what a low state my lungs are now
brought, and how little they can bear the least
shock. I can lie down again, indeed, in my
bed, and take my rest; but, bating that, I find
the impression of these two days in London so
heavy upon me still, which extends farther
than the painfulness of breathing, and makes
me listless to every thing, so that methinks
the writing this letter has been a great per-
formance.

“ My Lord, I should not trouble you with
an account of the prevailing decays of an old
pair of lungs, were it not my duty to take
care his Majesty should not be disappointed,
and, therefore, that he lay not any expectation
on that, which, to my great misfortune, every
way, I find would certainly fail him; and I
must beg your Lordship, for the interest of the
public, to prevail with his Majesty to think on
somebody else, since I do not only fear, but
am sure, my broken health will never permit
me to accept the great honour his Majesty
meant me. As it would be unpardonable to
betray the King’s business, by undertaking
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what I should be unable to go through; so it
would be the greatest madness to put myself

out of the reach of my friends during the small

time I am to linger in this world, only to die
a little more rich, or a little more advanced.
He must have a heart strongly touched with
wealth, or honours, who at my age, and labour-
ing for breath, can find any great relish for
either of them.”

King William, who was subject to the same
asthmatic complaint, is said to have conversed
with Locke respecting his treatment of his
own disorders. The King, when he was told
that a very strict abstinence afforded the only
relief, acknowledged that the advice was very
good, but, like other patients, did not resort
to that disagreeable remedy. Having refused
the employment which the King had designed
for him, he now determined to resign that
which he for some years held, and for the same
reason. (

The asthmatic complaint, to which he had
been long subject, making a continued resi-
dence in London, particularly during the win-
ter season, very distressing to him, he had for
some years taken up his abode with Sir F. and
Lady Masham, at Oates, near Ongar, in Essex,

JOTN LOCKE. 17

where he was perfectly at home, and enjoyed
the society most agreeable to him; as Lady
Masham, the daughter of Cudworth, is said
to have been a woman of great sense and
of most agreeable manmers. Their intimacy
seems to have been of long standing by the
following letter of Locke to her brother, Mr.
Cudworth; dated 1683, which is interesting,
as it affords a proof of the great activity
of his mind in the search for every sort of
knowledge.

“ SIR, London, 27th April, 1683.

“ THouGH you_are got quite to the other
side of the world, yet you cease not to make
new acquisitions here; and the character you
have left behind you, makes your acquaintance
be sought after to the remotest parts of the
earth. There is a commerce of friendship as
well as merchandise ; and though nobody, al-
most, lets his thoughts go so far as the East
Indies, without a design of getting money
and growing rich, yet, if you allow my inten-
tions, I hope to make a greater advantage by
another sort of correspondence with you there.
In the conversation I have had the happiness
to have sometimes with your sister here, I have
observed her often to speak of you with more

VOL. II. c
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tenderness and concern than all the rest of the
world, which has made me conclude it must
be something extraordinary in you which has
raised in her (who is so good a judge) so par-
ticular an esteem and affection, beyond what
is due to the bare ties of nature and blood.
And I cannot but think that your souls are
akin, as well as your bodies, and that yours,
as well as hers, is not of the ordinary alloy.
I account it none of the least favours she has
done me, that she has promised me your friend-
ship; and you must not think it strange, if 1
presume upon her word, and trouble you with
some inquiries concerning the country you are
in, since she encourages me in it, and assures
me I shall not fail of an answer.

« Some of those who have travelled, and writ
of those parts, give us strange stories of the
tricks done by some of their jugglers there,
which must needs be beyond legerdemain, and
seems not within the power of art or nature.
I would very gladly know whether they are
really done as strange as they are reported ;
and whether those that practise them are any
of them Mahometans, or all (which I rather
suppose) heathens, and how they are looked on
by the Bramins, and the other people of the

JOIIN LOCKE. 19

country ; whether they have any apparitions
amongst them, and what thoughts of spirits ;
and as much of the opinions, religion, and cere-
monies of the Hindoos and other heathens of
those countries, as comes in your way to learn
and inquire. It would be too great kindness,
if you could learn any news of any copies of
the Old or New Testament, or any parts of
them, which they had amongst them, in any
language, in those Eastern countries, before the
Europeans traded thither by the Cape of Good
Hope. I should trouble you also with inquiries
concerning their languages, learning, govern-
ment, manners, and particularly Aureng Zebe,
the Emperor of Hindostan, since I could pro-
mise myself a more exact account from you
than what we have in printed travels; but I
fear I have been more troublesome than what
you will imagine will become a man that does
but now begin to beg your acquaintance. If I
have trespassed herein, you must excuse it to
the little distinction I make between you and
your sister; you must conclude I forgot my-
self, and thought I was talking to, and (as I
used to do) learning something of her; and ’tis
to the same account I must beg you to place
the obligation you will lay on me, by procur-
c 2
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ing and sending hither an answer to the in-
closed letter, directed to Mrs. Richards. Her
husband died going to the East Indies, in a
ship that set out hence about Christmas was
twelvemonths, where he was to have been fac-
tor, somewhere in the Bay of Bengal, for the
Company. His wife and two daughters, who
were with him, went on their voyage; where
she settled herself, and remains now, you will
easily know. I beg the favour of you to get
the inclosed conveyed to her, and an answer
from her, which be pleased to direct to be
left for me either with Mr. P. Percevall, at
the Black Boy, in Lombard-street, or Mr. S.
Cox, at the Iron Key, in Thames-street, Lon-
don.

“ And now, having been thus free with you,
’tis in vain to make apologies for it; if you
allow your sister to dispose of your friendship,
you will not take it amiss that I have looked
upon myself as in possession of what she has
bestowed on me; or that I begin my con-
versation with you with a freedom and fami-
liarity suitable to an established amity and
acquaintance ; besides, if, at this distance, we
should set out according to the forms of cere-
mony, our correspondence would proceed with

JOHIN LOCKE. 21

a more grave and solemn pace than the treaties
of princes, and we must spend some years in
the very preliminaries. He that, in his first
address, should only put off his hat and make
a leg, and say your servant, to a man at the
other end of the world, may, (if the winds set
right,) and the ships come home safe, and bring
back the return of his compliment, may, I say,
in two or three years, perhaps, attain to some-
thing that looks like the beginning of an ac-
quaintance, and by the next Jubilee there may
be hopes of some conversation between them.
Sir, you see what a blunt fellow your sister
has recommended to you; as far removed
from the ceremonies of the Eastern people you
are amongst, as from their country; but one
that, with great truth and sincerity, says to
you,
I am, &ec.
J. L.

“One thing, which I had forgot, give me
leave to add, which is a great desire to know
how the several people of the East keep their
account of time, as months and years; and
whether they generally agree in using periods
answering to our weeks; and whether their
arithmetic turns at ten as ours doth.”
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The following letters are selected from a
very great number written by Locke to his re-
lation Mr. King, afterwards Lord Chancellor,
and found amongst his papers.

TO P. KING, ESQ. M. P. MIDDLE TEMPLE,
LONDON.
“ DEAR COUSIN, Oates, July 3d, 98.
«1 am glad that you are so well entered at
the bar; it is my advice to you to go on so
gently by degrees, and to speak only in things

that you are perfectly master of, till you have

got a confidence and habit of talking at the
bar. I have many reasons for it which I shall
discover to you when I see you. This warm
day, (which has been the third that I have
been able this year yet to pass without a fire,)
gives me hopes that the comfortable weather
which I have long wished for is setting in, that
I may venture to town in a few days, for I
would not take a journey thither to be driven
out again presently, as I am sure our late cold
weather would have done, for my lungs are yet
very weak.

« T have writ to my Lord Pembroke, because
you desire it, and because I understand by you
that Mr. Edwards desires it ; you will see what

JOIN LOCKL. 23

I have writ, but it is by no means fit that Mr.
Edwards should see my letter, for I have in it
kept to the measures I always observe in such
cases, and which have gained some credit to
my recommendation, though it does not always
content candidates, if one says no more than
what one knows. If you deliver it, pray let
it be with my most humble service; if you do
not deliver it, pray burn it.
“ My lady, &ec. give you their service.
I am, dear cousin,
Your most affectionate
J. Locke.”

“ DEAR COUSIN, Oates, March 1st, 1701,

“IN compliance with yours of yesterday, I
write this evening with intention to send my
letter to Harlow to-morrow morning, that Mr.
Harrison may, if possible, find some way of
conveyance of it to you before to-morrow
night. The family and other circumstances
have no exception, and the person I have heard
commended, but yet the objection made is con-
siderable. T think the young gentleman con-
cerned ought to manage it so as to be well
satisfied whether that be what he can well bear,
and will consist with the comfort and satis-
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faction he proposes to himself in that state be-
fore he seem to hearken to any such proposal,
so that he may avoid what he cannot consent
to, without any appearance of a refusal. For
to make a visit upon such proposal, though
it be designed without any consequence, and
offered to be contrived as of chance, is yet a
sort of address; and then going no farther,
whatever'is said will be ill taken of her friends,
and consequently the whole family be dis-
obliged, which will have ill consequences, and
therefore should be avoided : for whatever rea-
son a man may have to refuse a woman that is
offered him, it must never be known that it
was any thing in her person; such a discovery
makes a mortal quarrel. If he that proposed
it be the confidant of the young gentleman,
and can be relied on by him, and has said no-
thing of it to her friends, he possibly may
contrive an unsuspected interview, and is the
fittest person to do it; if not, the young man
must find some other way to satisfy himself
that may not be discovered. A friend of mine
in Jermyn-street, who missed you narrowly
when you came last from Exeter, knows her
well ; but an inquiry there must be managed
with great dexterity to avoid suspicion of the

JOHN LOCKE. 25

=

matter, and consequently talking of it. You
shall be sure to hear from me in the matter be-
fore you go out of town, if you persist in the
mind of going.
“] am your most affectionate cousin,
and humble servant,
JoHN Locke.”

““ DEAR COUSIN, Jan 27, 1700.
“I am as positive as I can be in any thing
that you should not think of going the next
circuit. I do not in the mean time forget your
calling ; but what this one omission may be of
loss to you, may be made up otherwise. I am
sure there never was so critical a time when
every honest Member of Parliament ought to
watch his trust, and that you will see before
the end of the next vacation. I therefore ex-
pect in your next a positive promise to stay in
town. I tell you, you will not, you shall not
repent it. I cannot answer the other parts of
your letter, lest I say nothing to you at all this
post, and I must not omit by it to put an end
to the remainder of your wavering about your
going the circuit. T shall enlarge in my next.

And am yours,
J.L”
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“DEAR COUSIN, Oates, Jan. 31, 1700.

“ HaviING no time but for a few words the
last post, it is fit I now answer the other par-
ticulars of your letter, which I then was forced
to omit. Your staying in town the next vaca-
tion I look upon as resolved, and the reasons I
find for it in your own letters, now that I have
time to read them a little more deliberately,
I think sufficient to determine you should,
though I say nothing at all. Every time I
think of it I am more and more confirmed in
the opinion that it is absolutely necessary in all
respects, whether I consider the public or your
own private concerns, neither of which are in-
different to me. It is my private thought that
the Parliament will scarce sit even so much as
to choose a Speaker before the end of the term ;
but whenever he is chosen, it is of no small
consequence which side carries it, if there be
two nominated, or at least in view, as it is ten
to one there will be, especially in a Parliament
chosen with so much struggle. Having given
all the help possibly you can in this, which is
usually a leading point, showing the strength
of the parties, my next advice to you is not to
speak at all in the House for some time, what-
ever fair opportunity you may seem to have:

JOHN LOCKE. 27

but though you keep your mouth shut, I doubt
not but you will have your eyes open to see the
temper and observe the motions of the House,
and diligently to remark the skill of manage._
ment, and carefully watch the first and secret
beginnings of things, and their tendencies, and
endeavour, if there be danger in them, to crush
them in the egg. You will say, what can you
do who are not to speak ? It is true I would
not have you speak to the House, but you may
communicate your light or apprehensions to
some honest speaker who may make use of it;
for there have always been very able members
who never speak, who yet by their penetration
and foresight have this way done as much ser-
vice as any within those walls. And hereby
you will more recommend yourself when
people shall observe so much modesty joined
with your parts and judgment, than if you
should seem forward though you spoke well.
But let the man you communicate with be not
only well-intentioned, but a man of judgment.
Methinks I take too much upon me in these
directions; I have only then to say in my ex-
cuse, that you desired it more than once, and I
advise you nothing I would not do myself were
Iin your place. I should have much more to
say to you were you here, but it being fitter for
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discourse. than for letter, I hope I may see you
here ere long, Sir Francis having already pro-
posed to me your stealing down sometimes
with him on Saturday, and returning Monday.
The Votes you offer me will be very acceptable,
and for some time at least during the busy sea-
son I would be glad you would send me, every
post, the three newspapers, viz. Postman, Post-
boy, and Flying Post; but when you begin to
send them you will do me a kindness to stop
Mr. Churchill from sending me any more, for
he sends them now; but it is by the butcher
they come, and very uncertainly. But when
you send me these papers, do not think you
are bound always to write to me; though I
am always glad to hear from you, yet I must
not put that penance upon you. Things
of moment I doubt not but you will let me
know.
“T am your affectionate cousin,

J.L”

“ DEAR COUSIN, Feb, 7th, 1700.

“ I an glad to find by yours of the 30th Jan.
that you are resolved to stay ; your own resolu-
tion in case of unforeseen accidents will always
be in your power, or if you will make me your
compliment that you will not go without my
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Jeave, you may be sure that in any unforeseen
and pressing occasion that may happen that
may make it necessary for you, you will not
only have my leave, but my persuasion to go:
but as things are, I think it for your interest to
stay. If you have read the two parts of the
Duke of Anjou’s Succession Considered, pray
tell me your opinion of it.

« Just now, I received yours of the 4th;
whether you should frequent the meeting of
the Rose I know not, till I know who they are
that meet there.

“I think your cousin’s advice about Bank
bills and East India bonds is right. T wish the
cash you have of mine were turned into guineas;
in that specie it will be fitter to lodge any
where, as there shall be occasion. I hope with
you it is very secure where it is, and I cannot
desire you should do better for me than for
yourself; so that I shall rest satisfied whatever
may happen, being confident you do for me as
for yourself. Pray put in the Gazette with
the other newspapers you send me.

“ Your affectionate cousin,
And humble servant,
J. Locke.”
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“ DEAR COUSIN, Oates, Feb. 29th, 1701.

“ You need not make apologies for not pre-
cisely answering my letters: I can easily con-
ceive your hands full of late. When you see
my Lord Shaftesbury again, pray, with my
most humble service, let him know that, though
the honour of a visit from him be what T could
not in good manners ask, yet there is nothing
I have for this good while more earnestly longed
for, than an opportunity of kissing his hands
and since he owns so favourable an intention,
that of coming hither, my Lady Masham and
I, are in impatient expectation of it.

« T believe Sir H. Furne’s case might afford
you fit occasion to speak in a matter which,
being law, you might be fully master of. I
am very glad the ice is broke, and that it has
succeeded so well; but now you have showed
the House that you can speak, I advise you to
let them see you can hold your peace, and let
nothing but some point of law, which you are
perfectly clear in, or the utmost necessity, call
you up again,

«“ When you go to the meeting of those gen-
tlemen you mention, I think you should say
as little as possible as to public affairs, but be-
have yourself rather as one unversed, and a
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learner in such matters. And your other busi-
ness in the law will be an excuse, if you are
not there every night, and you may always
learn the next day what was debated there the
night before.

“You will do me a kindness to send me
word what is done in the House of Lords, and
which way at any time they move with regard
to public things on feot.

“T am glad to hear it said that the House
seems in a good disposition, and resolved to
support England against France; but wonder
at myself for saying I am glad, it being pro-
digious for any one to think it could ever be
otherwise. And yet I find some here wonder,
that whilst the King of France makes such a
mighty collection of forces in Flanders just
over against us, we hear not of raising any
land-forces on this side the water, especially
since the printed papers mention transport
ships drawn together about Calais and that way.
If his fleet should be ready before ours, (which
God forbid!) what will your thirty thousand
seamen signify ?

“ 1 am, dear cousin, your’s,
J. LocKE.

“ The transactions also of the Convocation

are worth observing: pray tell me, is Dr.
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Kennet’s answer to Mr. Atterbury worth the
reading ? if it be, pray speak to Mr. Church-
ill, when he comes in your way, to send it

2
.

me

““ DEAR COUSIN, Oates, March 3rd.

“ I iIMAGINE by what you say of the circuit,
that you have not duly considered the state in
which we are now placed. Pray reflect upon
it well, and then tell me whether you can think
of being a week together absent from your
trust in Parliament, till you see the main point
settled, and the kingdom in a posture of de-
fence against the ruin that threatens it. The
reason why I pressed you to stay in town was,
to give the world a testimony how much you
preferred the public to your private interest,
and how true you were to any trust you under-
took ; this is no small character, nor of small
advantage to a man coming into the world.
Besides, I thought it no good husbandry for a
man to get a few fees on circuit, and lose West-
minster Hall. For I assure you, Westminster
Hall is at stake, and I wonder how any one of
the House can sleep till he sees England in a
better state of defence, and how he can talk of
any thing else till that is done, Pray read the
pamphlet I sent you by M. Coste ; of the rest,

JOHN LOCKE. 33

you and I shall talk when I see you here: the
sooner the better.
“I am your affectionate
J. L.

“ DEAR COUSIN, Oates, 8rd Jan, 1701-2.

“ I HAVE received the prints you sent me;
I have read the King’s speech, which is so gra-
cious, and expresses so high concern for the
religion, freedom, and interest of his people,
that methinks that besides what the two Houses
will do or have already done, the city of Lon-
don and counties of England, and all those who
have so lately addressed him, cannot do less
than with joined hearts and hands return him
addresses of thanks for his taking such care of
them. Think of this with yourself, and think
of it with others who can and ought to think
how to save us out of the hands of France, into
which we must fall, unless the whole nation
exert its utmost vigour, and that speedily.
Pray send me the King’s speech printed by it-
self, and without paring off the edges; a list
also of the members, if there be yet any one

printed complete and perfect.

* I am, dear cousin,
Affectionately, &ec.
' J.L>
VOL. II D
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“ DEAR COUSIN, Oates, 27th Feb. 1701-2,

«] aM more pleased with what you did for
the public the day of your last letter, than for
any thing you have done for me in my private
affairs, though T am very much beholden to
you for that too. You will guess by all my
letters to you of late, how acceptable to me is
the news of your not going out of town the
beginning of the next week. You see what
need there is of every one’s presence, and how
near things come. Do not at this time lose a
week by going to Winchester or Salisbury.
You think the crisis is over; but you know the
men indefatigable and always intent on oppor-
tunity, and that will make new crises, be but
absent and afford occasion. I conclude, there-
fore, that you will stay at least a week longer;
and let me tell you it can, it will, it shall be no
loss to you. Your affectionate cousin,

JounN LockEe.”

» * * Oates, 5th April, 1701.

« 1 conrEess I do not see, if we stick to our
proposals, which the Dutch and we have given
in, how a war can be avoided ; and if we do
not obtain that security, the Dutch and we
must be lost. The House of Lords in their
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address are clear in that point, and I think
every body seesit. The good King of France
desires only that you would take his word, and
let him be quiet till he has got the West Indies
into his hands, and his grandson well establish-
ed in Spain; and then you may be sure you
shall be as safe as he will let you be, in your
religion, property, and trade. To all which,
who can be such an infidel as not to believe
him a great friend ?

“T am glad Lord Shaftesbury and you talk
of coming at Easter, there will then be some
kind of vacancy.”

“DEAR COUSIN, Oates, 4th Nov. 1702.

“ Hap not my health with strong hand held
me back from such a journey at this time of
the year, especially to London, I had certainly,
upon reading my Lord Peterborough’s message
to me in your letter, obeyed my inclination
and come to kiss his hands before he went;
nor could the considerations of my health have
hindered me, nor the remonstrances of my
friends here against it, if I could have seen
any thing wherein I could by waiting upon
him have done any service to his Lordship.
As it is, there is nothing I have borne so un-
easily from the decays of age, my troublesome

D 2
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ear, my breathless lungs, and my being unable
to stir, as the being stopped paying my re-
spects in person, upon his going upon such an
expedition. And yet I know not what I
could do were I now in London, but intrude
myself unseasonably amidst a crowd of busi-
ness, and rob him uselessly of some of his
time, at a season when he cannot, I know, have
a minute to spare. But when I have said and
resolved all this, I find myself dissatisfied in
not seeing of him ; and ’tis a displeasure will rest
upon my mind, and add weight to that of those
infirmities that caused it. If I could hope
that in this my state of confinement and im-
potency, there was any thing remained that
might be useful to his Lordship, that would
be some comfort and relief to me. And if he
would let me know wherein I might be any
way serviceable to him in his absence, it would
make me put some value upon the little re-
mainder of my life. And dear cousin, if you
could, before my Lord goes, find an opportu-
nity to wait upon him, and say something to
him from me to the purport above written,
you would do me a singular kindness.

“Let me hear from you by the first oppor-
tunity. Your affectionate cousin,

J. LockEe.”
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“ DEAR COUSIN, Oates, 23rd Nov. 1702,

“Ir you had come (as it seems you talked)
with my Lord Peterborough, you had saved
him the going several miles out of the way,
and I had seen you; but you had business, and
T wonder not at it. I must trouble you once
more to wait upon my Lord or Lady Peter-
borough in my name, with the return of my
humble service and thanks for the honour they
have done me, and my inquiries how they do
after their journey. I hope you will have an
opportunity of going so far as Bow-street to-
morrow, that I may hear from you how they
do. I was much in pain about their getting to
town now the days are so short ; your letter say-
ing nothing of them, makes me presume they
got safe; it would else have made a noise. Pray
in your letter write whether my Lord Marl-
borough be yet come or no. I beg your pardon
for this trouble, and excuse it this once more,

And believe that I am your affectionate

J.L”

“ All here greet you.”

“ DEAR COUSIN, Oates, April 30, 1703.
“I am puzzled in a little affair, and must
beg your assistance for the clearing of it. Mr.
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Newton, in Autumn last, made me a visit here
I showed him my essay upon the Corinthians,
with which he seemed very well pleased, but
had not time to look it all over, but promised
me if T would send it him, he would carefully
peruse it, and send me his observations and
opinion. I sent it him before Christmas, but
hearing nothing from him, I, about a month or
six weeks since, writ to him, as the inclosed
tells you, with the remaining part of the story.
When you have read it, and sealed it, I desire
you to deliver it at your convenience. He
lives in German St.: you must not go on a
Wednesday, for that is his day for being at the
Tower. The reason why I desire you to de-
liver it to him yourself is, that I would fain
discover the reason of his so long silence. I
have several reasons to think him truly my
friend, but he is a nice man to deal with,
and a little too apt to raise in himself sus-
picions where there is no ground; therefore,
when you talk to him of my papers, and of his
opinion of them, pray do it with all the tender-
ness in the world, and discover, if you can, why
he kept them so long, and was so silent. But
this you must do without asking why he did
so, or discovering in the least that you are de-
sirous to know. You will do well to acquaint
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him, that you intend to see me at Whitsuntide,
and shall be glad to bring a letter to me from
him, or any thing else he will please to send;
this perhaps may quicken him, and make him
despatch these papers if he has not done it al-
ready. It may a little let you into the freer
discourse with him, if you let him know that
when you have been here with me, you have
seen me busy on them (and the Romans too,
if he mentions them, for I told him I was upon
them when he was here,) and have had a sight
of some part of what I was doing.

“ Mr. Newton is really a very valuable man,
not only for his wonderful skill in mathematics,
but in divinity too, and his great knowledge in
the Scriptures, wherein I know few his eq?;als.
And therefore pray manage the whole matter
S0 as not only to preserve me in his good
opinion, but to increase me in it; and be surc
Fo press him to nothing, but what he is forward
n .himself to do. In your last, you seemed
desirous of my coming to town; T have many
reasons to desire to be there, but I doubt whe-
ther ever I shall see it again. Take not this for
a splenetic thought; I thank God I have no
r.nelancholy on that account, but I cannot but
f‘eel what I feel; my shortness of breath is so
far from being relieved by the renewing season
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of the year as it used to be, that it sensibly
increases upon me. ’Twas not therefore in a
fit of dispiritedness, or to prevail with you to
let me see you, that in my former I mentioned
the shortness of the time I thought I had in
this world. I spoke it then, and repeat it now
upon sober and sedate consideration. I have
several things to talk to you of, and some of
present concernment to yourself, and I know
not whether this may not be my last time of
seeing you. I shall not die the sooner for
having cast up my reckoning, and judging as
impartially of my state as I can. I hope I
shall not live one jot the less cheerfully the
time that I am here, nor neglect any of the
offices of life whilst I have it; for whether it
be a month or a year, or seven years longer, the
longest any one out of kindness or compliment
can propose to me, is so near nothing when con-
sidered, and in respect of eternity, that if the
sight of death can put an end to the comforts
of life, it is always near enough, especially
to one of my age, to have no satisfaction in
living.
«T am your affectionate cousin
And humble servant,
J. L.
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“ DEAR COUSIN, Oates, April 28, 1703.

«J ToLD you that the Term had got you, nor
am I dissatisfied that you mind your business;
but I do not well bear it that you speak so
doubtfully of making yourself and me a ho-
liday at Whitsuntide. I do not count upon
much time in this world, and therefore you
will not blame me (if you think right of me)
for desiring to see and enjoy you as much as
I can, and having your company as much as
your business will permit: besides that, I think
some intervals of ease and air are necessary
for you.”

‘““ DEAR COUSIN, Oates, Nov, 15, 1703.

“ I TakE very kindly your offer of coming
hither: your kindness makes me very willing
to see and enjoy you, but at the same time
it makes me the more cautious to disturb your
business; however, since you allow me the
liberty, you may be assured, if there be oc-
casion, I shall send for you.

“Iam troubled at the news from Turkey,
for though I think I shall be gone before any
storm from thence can reach hither, yet you
and my friends and my country, whilst T have
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any thought, will be dear to me. As to my
lungs, they go on their course, and though they
have brought me now to be good for nothing,
I am not surprised at it; they have lasted
longer already than the world or I expected;
how much longer they will be able to blow at
the hard rate they do, I cannot precisely say.
But in the race of human life, when breath is
wanting for the least motion, one cannot be far
from one’s journey’s end.
“ Your affectionate cousin,
And humble servant,
J. L”

¢ Dec. 4, 1703.

“If Sir Cloudesly Shovel and the men-of-
war that went out of the Downs with him are
lost, and the storm has that effect upon us and
the Dutch, that the King of Spain cannot go
between this and Christmas to Portugal, as was
concerted, what other thing can be reasonable
to be done, but to keep ready money by you
for any exigence that may happen ? there you
have in short my measures. I would not, I
confess, part with a penny for parchment or
paper securities of any kind, till I could see
what is like to come of the terrible shock.”
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“ QOates, June 1, 1704.

« J have received no letters from you since
the 20th. I remember it is the end of a Term,
a busy time with you, and you intend to be
here speedily, which is better than writing at a
distance. Pray be sure to order your matters
so as to spend all the next week with me: as
far as I can impartially guess, it will be the last
week I am ever like to have with you; for if I
mistake not very much, I have very little time
left in the world. This comfortable, and to
me usually restorative season of the year, has
no effect upon me for the better: on the con-
trary, my shortness of breath, and uneasiness,
every day increases; my stomach, without any
visible cause, sensibly decays, so that all appear-
ances concur to warn me, that the dissolution
of this cottage is not far off. Refuse not,
therefore, to help me to pass some of the last
hours of my life as easily as may be in the
conversation of one who is not only the nearest,
but the dearest to me, of any man in the world.
I have a great many things to talk to you,
which I can talk to nobody else about. I there-
fore desire you again, deny not this to my
affection. I know nothing at such a time so
desirable, and so uscful, as the counversation of
a friend one loves and relies on. It isa week
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free from business, or if it were not, perhaps you
would have no reason to repent the bestowing
a day or two upon me. Make haste, therefore,
on Saturday, and be here early: I long till I
see you. I writ to you in my last, to bring
some cherries with you, but fear they will be
troublesome to you; and these things that en-
tertain the senses, have lost with me a great
part of their relish; therefore, give not your-
self any trouble about them; such desires are
usually but the fancy seeking pleasure in one
thing, when it has missed it in another, and
seeks in vain for the delight which the indis-
position of the body has put an end to. When
I have your company, I shall forget these kind
of things.
“J am, dear cousin,
Your most affectionate,
J. LockEe.”

It was probably in this calm and philosophic
temper of mind that he wrote the epitaph,
which was afterwards placed upon his tomb, at
High Laver.

“ Siste, viator; juxta situs est * * * * §j
qualis fuerit rogas, mediocritate sui contentum
se vixisse respondet. Literis innutritus, eous-
que tantum profecit ut veritati unice studeret.
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Hoc ex scriptis illius disce; que, quod de eo
reliquum est, majori fide tibi exhibebunt, quam
epitaphii suspecta elogia. Virtutes si quas ha-
buit, minores sane quam quas sibi laudi, tibi in
exemplum proponeret. Vitia una sepeliantur.
Morum exemplum si quaras, in Evangelio
habes, (vitiorum utinam nusquam,) mortalitatis
certé quod prosit hic et ubique.

“ Natum * * *

“ Mortuum * * *

“ Memorat hac tabula brevi et ipsa interi-
tura.”

During the last four years of his life; increas-
ing infirmities confined him to the retirement
he had chosen at Oates, near High Laver, in
Essex; and although labouring under an in-
curable disorder, he was cheerful to the last,
constantly interested in the welfare of his
friends, and at the same time perfectly resign-
ed to his own fate. His literary occupation at
that time was the study of and Commentary
on St. Paul's Epistles, published amongst his
posthumous works.

In October 1704, his disorder greatly in-
Creased : on the 27th of that month, Lady
Masham not finding him in his study as usnal,
went to his bedside, when hLe told her that the
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fatigue of getting up the day before had been
too much for his strength, and that he never
expected to rise again from his bed. He said
that he had now finished his career in this
world, and that in all probability he should not
outlive the night, certainly not to be able to
survive beyond the next day or two. After
taking some refreshment, he said to those pre-
sent that he wished them all happiness after he
was gone. To Lady Masham, who remained
with him, he said that he thanked God he had
passed a happy life, but that now he found that
all was vanity, and exhorted her to consider
this world only as a preparation for a better
state hereafter. He would not suffer her to
sit up with him, saying, that perhaps he might
be able to sleep, but if any change should hap-
pen, he would send for her. Having no sleep
in the night, he was taken out of bed and car-
ried into his study, where he slept for some
time in his chair: after waking, he desired to be
dressed, and then heard Lady Masham read the
Psalms apparently with great attention, until
perceiving his end to draw near, he stopped her,
and expired a very few minutes afterwards,
about three o’clock in the afternoon of the 28th
October, in his 73d year.

JOIIN LOCKE. 47

When we consider the number of his pub-
lications as well as the subjects which he dis-
cusses, it is evident that his application must
have been very great, and to enumerate his
works will prove his surprising industry. His
great work, the Essay on Human Understand-
ing, was first published in 1690, nearly at the
same time as Newton's Principia, both con-
tributing to render illustrious the era of the
Revolution. The Treatise on Civil Govern-
ment, a Letter for Toleration, first published
in Latin, in Holland, and afterwards in Eng-
lish, with the second Letter in defence of
Toleration, were all published in 1690, and a
third Letter in 1692. The Treatise on Educa-
tion, * 1690 ; that concerning raising the value

* Bayle, Op. Mix. tom. 4, p. 695. Lettre & Minutol, Sep-
tember 21, 1693. ¢ M. Locke a publié en Anglais diverses
Pensées sur I'Lducation des Enfans. C’est un profond philo-
sophe, et qui a des vues fort finies sur tout ce qu'il entre-
pend.”—And in page 696, ““Quelqu'un travaille & mettre en
Francais les Pensées que Monsieur Locke, I'un des plus pro-
fonds metaphysiciens de ce siecle, a publiés en Anglais sur
Education. C’est un homme de beaucoup d’esprit. Je V'ai
vh ici (Roterdam) pendant le regne du Roi Jaques ; la Revo-
lution le ramena en Angleterre, ou il est fort content, [l a
publié un systéme de l'entendement, et un traité de Porigine
du Gouvernement, le dernier a ¢té traduit en Frangais. Il
prouve que la souverainté appartient aux peuples, et qu'ils
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of Money and lowering the Interest, 1691 ; and
further considerations on the same subject,
1695, when he was very much consulted on the
measures then in operation for restoring the
coin. The Reasonableness of Christianity, *

ne font que la déposer entre les mains de ceux qu'on appelle
souverains ; sauf & eux a retirer leur dépdt pour le micux
placer, lorsque le bien public le demande. Vous savez que
c'est I'evangile du jour & present parmi les Protestans,” &c.

* Locke on the Reasonableness of the Christian Religion
criticised in Vol. II. Bibliothéque choisie of Le Clerc, and
Histoire des Ouvrages des Savans, Feb. 1703. Bayle, Op.
tom. 4, p. 834. Letter to Coste, Dec. 27, 1708. ¢ Autant
que je I'ai compris [the work on the Reasonableness, &c.]
cet ouvrage tend & montrer, que pourvu que l'on croie que
Jesus Christ est le Messie, et que I'on ait une intention sin-
cére d'obéir & ses preceptes, et de découvrir les autres vérités
contenues dans le Nouveau Testament, ou a toute I'essence
du Chrétien : de sorte qu'en vivant selon I'Evangile, autant
que la fragilité humaine le peut souffrir, et en suppléant par
la foi et par la répentance ce qui manque aux bonnes
ceuvres, on est sauvé aussi surement, que si 'on étoit éclairé
sur tous les mysteres que 'Eglise Anglicane, par exemple,
trouve dans les écrits des Apdtres.

¢ L’autear nous apprend dans la seconde partie, qu’il a
surtout en dessein de convertir les Déistes: on a donc lieu
de croire qu'il a prétendu faire voir, que l'esprit de la Reli-
gion Chrétienne n’est pas d’exiger de 'homme, comme une
condition necessaire & étre sauvé, que l'on croie ce grand
nombre de dogmes incomprehensibles et qui choquent la
lumiére naturelle, dont la confession des Protestans est
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1695, and a first and second vindication of the
same, 1696, and also the three elaborate Letters

chargée: le Péché originel, la Trinité, I'union hypostatique
du Verbe, &c. Il n’a point travaillé & concilier avec la
raison, ou A imposer & la raison le joug de ces dogmes,
comme il a travaillé fortement a refuter les objections fondées
sur les faits de la conduite du Messie ; je veux dire, surla
maniere de cacher ou de deguiser sa Mission, d’emploier des
responses ambigues quand il étoit interrogé par les Pha-
risiens, &c.: choses que certains Juifs ont violemment cri-
tiquées, et qui ont je ne scai quoi de choquant. L'auteur a
dit, ce me semble, la-dessus de trés bonnes choses; mais je
ne crois point qu’il y ait des Sociniens qui ne souscrioient &
son livre, generalement parlant; et il est certain que cette
Secte a toujours suivie cette tablature, pour rendre le Chris-
tianisme plus conforme aux lumiéres de la raison.”

Ditto, page 840. Letter to Coste, April 8, 1704.

“1Il auroit été, peut-étre, & soubaiter que l'auteur sc fGt
fait cette objection. Qu’encore qu'au commencement du
Christianisme on fit sauvé sans une croyance distincte de
la consubstantialité du Verbe, il ne s’ensuit pas qu'on le
puisse &tre aujourd’hui. Car, les premiers Chrétiens faisant
profession de recevoir le Messie pour le fils de Dieu, ne
nioient pas qu'il le fit essentiellement ; ils faisoient abstrac-
tion entre cette maniére d'étre fils de Dieu, et les autres
maniéres : mais aujourd’hui cette abstraction est impossible.
1l faut, ou admettre formellement, ou rejetter formellement
la co-essentialité du Verbe. Cela fait une difference capi-
tale; car vous savez que ¢abstrahentium non est menda-
cium.' Tel étoit 'etat des simples aux premiers siécles ; ils
n’affirmoient ni ne nioient ce dogme 11 ; leur foi étoit la-des
sus indéterminée. Mais depuis des disputes et les decisions,

VOL. II. I
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in defence of the principles contained in the
Essay against the attacks of the Bishop of

Worcester.

The Conduct of the Understanding, one of
the most useful and practical of his works, and
the Commentaries and Notes on the Epistles
of St. Paul, close the catalogue of those of his
literary labours which have been given to the

world. ¥

il faut opter ou la negative ou l'affirmative. Or il est bien
plus criminel de rejetter une vérité proposée, que d'ignorer
simplement si les termes, sous lesquels on croit, signifient
précisément, déterminément, une telle chose, ou une autre.”

* CorpynicHT OF LockKE's WoRKs.

Mr. Locke received for the first edition of the Essay on
Human Understanding 30 in 1689, and by agreement made
several years afterwards, the bookseller was to deliver six
books well bound for every subsequent edition, and also to
pay ten shillings for each additional sheet. For the Reason-
ableness of Christianity, the price was ten shillings each
sheet. For ¢ the copy of several other books,” which 1 be-
lieve were, the Consideration of raising the Value, or lower-
ing the Interest of Money, the Reasonableness of Christi-
anity, and Vindication of the same, the sum received was
¢ 441, 155" For the Treatise on Education, 5{. for every
impression, and twenty-five books bound in calf. Of this
book Mr. Cline, the celebrated surgeon, said that it had con-
tributed more to the general health of the higher classes of
society, by one rule which the author lays down, than any

other book he had ever read.
1698. My
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CODICIL OF MR. LOCKE’S WILI, RELATING TO
HIS WORKS.

“ Whereas the Rev. Dr. Hudson, library
keeper of the Bodleian Library in the Univer-
sity of Oxford, writ to me some time since,
desiring of me, for the said library, the books
whereof I was the author, I did, in return to
the honour done me therein, present to the
said library all the books that were published
in my name, which, though accepted with ho-
nourable mention of me, yet were not under-
stood fully to answer the request made me; it
being supposed that there were other treatises,
whereof I was the author, which had been pub-
lished without my name to them: in compli-
ance, therefore, with what was desired in the
utmost extent of it, and in acknowledgment of
the honour done me, in thinking my writings
worthy to be placed among the works of the
le.arned, in that august repository,—1I do hereby
give to the public library of the University of
Oxford, these following books ; that is to say ;

1698. My Reply to the Bishop of Worcester's
second answer - - - 144 10s.
Fourth edition of my Education - 5l
1699. Third Letter to the Bishop of Worcester 14/,
Locke's Account-Books.
12

~
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three letters concerning Toleration, the first
" whereof T writ in Latin, and was published at
Tergon in Holland 1689, under the title « Epis-
tola de Tolerantia,” and afterwards translated
into English, without my privity. ond. A
second letter concerning Toleration, printed for
Awnsham and Jobn Churchill, 1690. 38rd. A
third letter for Toleration, to the author of the
third letter concerning Toleration, printed for
Awnsham and John Churchill, 1692. Two
Treatises of government, whereof Mr. Churchill
has published several editions, but all very in-
correct. The Reasonableness of Christianity,
as delivered in the Scriptures. A Vindication
of the Reasonableness of Christianity from Mr.
Edwards’ reflections. A Second Vindication
of the Reasonableness of Christianity. These
are all the books whereof I am the author,
which have been published without my name
to them. Ttem. I give to the said Bodleian
Library the argument of the letter concerning
Toleration, briefly considered and answered,
printed at Oxford 1691, both which treatises
it is my will should be bound up in one volume,
with my three letters on the same subject, that
therein any one who pleaseth, may have the
convenience to examine what my opponent and
I have said in the controversy.
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“ Item. Whereas, there is intended speedily
another edition of my Essay concerning Hu-
man Understanding, wherein there will be in
the thirty-first chapter of the second book some
small alterations which I have made with my
own hand, that the University which hath been
pleased to honour it with a place in its library,
may have that essay in the Estate that my last
thoughts left it in, it is my will that my execu-
tor shall, in my name present to the said Bod-
leian Library, one copy of the next edition of
my said Essay well bound. Item. Whereas I
am informed that there is a design of publish-
ing two other volumes as a continuation of the
collection of voyages published this year by A.
and S. Churchill in four vols. folio, it is my
will that my executor shall, in my name, pre-
sent to the said Bodleian Library the two in-
tended volumes also, when they come out,

which T do hereby give to the University of
Oxford.”

The character of Locke which Le Clere has
added to his éloge, derived, as he tells us, from
a person who knew him well, is too excellent
to be omitted.
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« He was,” says she, (and I can confirm her
testimony in great measure by what I have
myself seen here) “a profound philosopher,
and a man fit for the most important affairs.
He had much knowledge of belles lettres, and
his manners were very polite and particularly
engaging. He knew something of almost
every thing which can be useful to mankind,
and was thoroughly master of all that he had
studied, but he showed his superiority by not
appearing to value himself in any way on ac-
count of his great attainments. Nobody as-
sumed less the airs of a master, or was less dog-
matical, and he was never offended when any
one did not agree with his opinions. There
are, nevertheless, a species of disputants, who,
after having been refuted several times, always
return to the charge, and only repeat the same
argument. These he could not endure, and he
sometimes talked of them with impatience, but
he was the first to acknowledge that he had
been too hasty. In the most trifling circum-
stances of life, as well as in speculative opi-
nions, he was always ready to be convinced by
reason, let the information come from whom-
ever it might. He was the most faithful fol-
lower, or indeed the slave of truth, which he
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never abandoned on any account, and which
he loved for its own sake.

“ He accommodated himself to the level of
the most moderate understandings; and in dis-
puting with them, he did not diminish the
force of their arguments against himself, al-
though they were not well expressed by those
who had used them. He felt pleasure in con-
versing with all sorts of people, and tried to
profit by their information, which arose not
only from tne good education he had received,
but from the opinion he entertained, that there
was nobody from whom something useful could
not be got. And indeed by this means he had
learned so many things concerning the arts and
trade, that he seemed to have made them his
particular study, insomuch that those whose
profession they were, often profited by his in-
formation, and consulted him with advantage.
Bad manners particularly annoyed and disgust-
ed him, when he saw they proceeded not from
ignorance of the world, but from pride, from
haughtiness, from ill-nature, from brutal stu-
pidity, and other similar vices; otherwise, he
was far from despising whomever it might be
for having a disagreeable appearance. He con-
sidered civility not only as something agreeable
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and proper to gain people’s hearts, but as a
duty of Christianity, which ought to be more
insisted on than it commonly is. He recom-
mended with reference to this, a tract of Messrs.
de Port Royal, ¢ sur les moyens de conserver
la paix avec les hommes; and he much ap-
proved the sermons he had heard from Mr.
Wichkot, a Doctor of Divinity, on this subject,
and which have since been printed.

“ His conversation was very agreeable to all
sorts of people, and even to ladies ; and nobody
was better received than he was among people
of the highest rank. He was by no means
austere, and as the conversation of well-bred
people is usually more easy, and less studied
and formal, if Mr. Locke had not naturally
these talents, he had acquired them by inter-
course with the world, and what made him so
much the more agreeable was, that those who
were not acquainted with him, did not expect
‘to find such manners in a man so much de-
voted to study. Those who courted the ac-
quaintance of Mr. Locke to collect what might
be learnt from a man of his understanding, and
who approached him with respect, were sur-
prised to find in him not only the manners of
a well-bred man, but also all the attention which
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they could expect. He often spoke against
raillery, which is the most hazardous part of
conversation if not managed with address, and
though he excelled in it himself, he never said
any thing which could shock or injure any
body. He knew how to soften every thing he
said, and to give it an agreeable turn. If he
joked his friends, it was about a trifling fault,
or about something which it was advantageous
for them to know. As he was particularly
civil, even when he began to joke, people were
satisfied that he would end by saying some-
thing obliging. He never ridiculed a misfor-
tune, or any natural defect.

“ He was very charitable to the poor, pro-
vided they were not the idle, or the profligate,
who did not frequent any church, or who spent
their Sundays in an alehouse. He felt, above
all, compassion for those who, after having
worked hard in their youth, sunk into poverty
in their old age. He said, that it was not suf-
ficient to keep them from starving, but that
they ought to be enabled to live with some
comfort. He sought opportunities of doing
good to deserving objects; and often in his
walks he visited the poor of the neighbourhood,
and gave them the wherewithal to relieve their
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wants, or to buy the medicines which he pre-
scribed for them if they were sick, and had no
medical aid.

« He did not like any thing to be wasted ;
which was, in his opinion, losing the treasure
of which God has made us the economists.
He himself was very regular, and kept exact
accounts of every thing.

“If he had any defect, it was the being some-
what passionate; but he had got the better of
it by reason, and it was very seldom that it
did him or any one else any harm. He often
described the ridicule of it, and said that it
availed nothing in the education of children,
nor in keeping servants in order, and that it
only lessened the authority which one had over
them. He was kind to his servants, and showed
them with gentleness how he wished to be
served. He not only kept strictly a secret
which had been confided to him, but he never
mentioned any thing which could prove inju-
rious, although he had not been enjoined se-
crecy ; nor did he ever wrong a friend by any
sort of indiscretion or inadvertency. He was
an exact observer of his word, and what he pro-
mised was sacred. He was scrupulous about
recommending people whom he did not know,
and he could not bring himself to praise those
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whom he did not think worthy. If he was told
that his recommendations had not produced the
effect which was expected, he said, that it
arose from his never having deceived any body,
by saying more than he knew, that what he
answered for might be found as he stated it,
and that if he acted otherwise, his recommend-
ations would have no weight.’

« His greatest amusement was to talk with
sensible people, and he courted their conver-
sation. He possessed all the requisite qualities
for keeping up an agreeable and friendly in-
tercourse. He only played at cards to please
others, although from having often found him-
self among people who did, he played well
enough when he set about it ; but he never pro-
posed it, and said it was only an amusement for
those who have no conversation.

“In his habits he was clean without affecta-
tion or singularity ; he was naturally very ac-
tive, and occupied himself as much as his health
would admit of. Sometimes he took pleasure
in working in a garden, which he understood
perfectly. He liked exercise, but the com-
plaint on his chest not allowing him to walk
much, he used to ride after dinner; when he
could no longer bear the motion of a horse, he
used to go out in a wheel chair; and he always
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wished for a companion, even if it were only a
child, for he felt pleasure in talking with well-
bred children. The weak state of his health
was an inconvenience to himself alone, and oc-
casioned no unpleasant sensation to any one,
beyond that of seeing him suffer. His diet
was the same as other people’s, except that he
usually drank nothing but water; and he
thought his abstinence in this respect had pre-
served his life so long, although his constitu-
tion was so weak. He attributed to the same
cause the preservation of his sight, which was
not much impaired at the end of his life; for
he could read by candle-light all sorts of books,
unless the print was very small, and he never
made use of spectacles. He had no other in-
firmity but his asthma, except that four years
before his death he became very deaf, during a
period of about six months. Finding himself
thus deprived of the pleasures of conversation,
he doubted whether blindness was not prefer-
able to deafness, as he wrote to one of his
friends; otherwise, he bore his infirmities very
patiently.—This,” as Le Clerc says, “is an ac-
curate, and by no means flattered description of
this great man.”

It has been observed in this character of
Locke, that he knew something of almost every
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thing, and that he had learned so much of the
Arts that he seemed to have made them his
peculiar study. The truth and accuracy of this
remark is fully confirmed by the numerous re-
ceipts, memoranda, and observations, scattered
throughout the Journal. All, or very nearly
all these have been omitted, because their pub-
lication would now be useless, considering the
improvements that have been made in arts and
manufactures during the last century and a
half. As they exist in the original Journal,
they afford a striking proof of the activity of
his mind, of his industry in obtaining informa-
tion, and of the accuracy of his descriptions.
It is sufficient to say, that if he sees a cannon
foundry, or a manufacture of fire-arms, he notes
down in great detail the exact process of casting
and boring, and of making the best French or
German gun-barrels. He does the same of op-

. tical glasses, and of microscopes. He is as cu-

rious in observing the fermentation of wine,
.the method of making soap or verdigris, as he
Is to collect the most accurate information re-
specting the weights and measures or the true
proportion of alloy in the different coins of
every country in Europe. In one page he de-
scribes the management of vines, olives, and
fruit-trees; in another, the preparation of
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Spanish perfumes; and in another, he writes
on the metaphysical questions of space and ex-
tension.

The religious opinions of this great man may
best be collected from his own writings: to an
ardent piety and a firm belief in the religion
he professed, was joined a truly Christian cha-
rity for all those who differed in opinion from
him. The religion of Locke was that revealed
in the Scriptures, which, in his opinion, was
the most reasonable religion in the world. Of
the particular form of his faith, it is more
difficult to speak, because he was always averse
to vain and idle disputations: but for the dog-
matical and mystical doctors of the Church he
certainly had no predilection. Reason was his
rule and guide in every thing; toleration was
his text; and he abhorred those only who per-
vert that divine precept, which teaches —to
promote peace on earth, and good will towards
man. Those who rely upon his authority, and
make use of his name, would do well to con-
sider what manner of Christian he was; and,
when they bid others believe because he be-
lieved, let them also teach as he taught, and
practise those virtues which he practised.

He lived in communion with the Church
of England; but it will appear most clearly,
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from extracts which will be given from an un-
published reply to a work of Dr. Stillingfleet’s,
that he entertained a strong opinion that the
exclusive doctrines of the Church of England
were very objectionable ; that he thought them
much too narrow and confined, and that he
wished for a much larger and easier compre-
hension of Protestants.

The following paper, in Locke’s hand-
writing, was drawn up by him apparently for
the rule and guidance of a religious society,
whilst he resided in Holland, as it is dated
1688. It may be considered as his idea of a
pure Christian community, or church un-
tainted by worldly considerations, or by pro-
fessional arts.

PACIFIC CHRISTIANS.

1. We think nothing necessary to be known,
or believed for salvation, but what God hath
revealed.

2. We therefore embrace all those who, in
.sincerity, receive the Word of Truth revealed
In the Scripture, and obey the light which
enlightens every man that comes into the
world.

3. We judge no man in meats, or drinks, or
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habits, or days, or any other outward obser-
vances, but leave every one to his freedom in
the use of those outward things which he
thinks can most contribute to build up the
inward man in righteousness, holiness, and the
true love of God, and his neighbour, in Christ
Jesus.

4. If any one find any doctrinal parts of
Scripture difficult to be understood, we re-
commend him,—1st. The Study of the Serip-
tures in humility and singleness of heart: 2d.
Prayer to the Father of lights to enlighten
him: 3d. Obedience to what is already re-
vealed to him, remembering that the practice
of what we do know is the surest way to more
knowledge; our infallible guide having told
us, if any man will do the will of Him that
sent me, he shall know of the doctrine, John
vii. 17. 4th. We leave him to the advice and
assistance of those whom he thinks best able
to instruct him. No men, or society of men,
having any authority to impose their opinions
or interpretations on any other, the meanest
Christian. Since, in matters of religion, every
man must know, and believe, and give' an
account for himself.

5. We hold it to be an indispensable duty
for all Christians to maintain love and charity
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in the diversity of contrary opinions: by which
charity we do not mean an empty sound, but
an effectual forbearance and good-will, carrying
men to a communion, friendship, and mutual
assistance one of another, in outward as well
as spiritual things; and by debarring all ma-
gistrates from making use of their authority,
much less their sword, (which was put into
their hands only against evil doers,) in matters
of faith or worship.

6. Since the Christian religion we profess is
not a notional science, to furnish speculation
to the brain, or discourse to the tongue, but
a rule of righteousness to influence our lives,
Christ having given himself to redeem us from
all iniquity, and purify unto himself a people
zealous of good works,* we profess the only
business of our public assemblies to be to ex-
hort thereunto, laying aside all controversy
and speculative questions, instruct and encou-
rage one another in the duties of a good life,
which is acknowledged to be the great business
of true religion, and to pray God for the as-
sistance of his Spirit for the enlightening our
understanding and subduing our corruptious,
that so we may return unto him a reasonable
and acceptable service, and show our faith by

* Titus ii 14.

VOL. 1L F
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our works, proposing to ourselves and others the
example of our Lord and Saviour Jesus Christ,
as the great pattern for our imitation.

7. One alone being our master, even Christ,
we acknowledge no masters of our assembly ;
but if any man in the spirit of love, peace,
and meekness, has a word of exhortation, we
hear him.

8. Nothing being so oppressive, or having
proved so fatal to unity, love, and charity, the
first great characteristical duties of Christianity,
as men’s fondness of their own opinions, and
their endeavours to set them up, and have them
followed, instead of the Gospel of peace; to
prevent those seeds of dissension and division,
and maintain unity in the difference of opi-
nions which we know cannot be avoided—if
any one appear contentious, abounding in his
own sense rather than in love, and desirous to
draw followers after himself, with destruction
or opposition to others, we judge him not to
have learned Christ as he ought, and therefore
not fit to be a teacher of others.

9. Decency and order in our assemblies being
directed, as they ought, to edification, can need
but very few and plain rules. Time and place
of meeting being settled, if any thing else need
regulation, the assembly itself, or four of the
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ancientest, soberest, and discreetest of the
brethren, chosen for that occasion, shall regu-
late it.

10. From every brother that, after admoni-
tion, walketh disorderly, we withdraw our-
selves.

11. We each of us think it our duty to pro-
pagate the doctrine and practice of universal
good-will and obedience in all places, and on all
occasions, as God shall give us opportunity.

Thus lived this great and upright man, whose
private history I have endeavoured to make
more known from the memorials he has left,
and from the best information that I have
been able to collect. From these and from his
works, it is evident that his understanding was
alike fitted for speculation or practice? and
that his mind was capable of comprehending
the greatest subjects, and of adapting itself tz
tf}e smallest details. He regulated his affairs,
his time, and his employments with the truest
economy, and the most exact attention to
H-lethod and order. He was ever ready to as-
sist his friends, and he had the satisfaction of
retaining their attachment to the end of his

F 2
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life. He possessed those great requisites of
happiness—equanimity, cheerfulness of tem-
per, and the habit of constantly employing his
mind in the pursuit of noble or useful objects.
He was engaged not only in metaphysical and
logical researches, but in most of the great
questions which agitated men’s minds in re-
ligion and politics during the period in which
he lived ; and greater questions certainly never
were decided than those contended for between
the time of the Civil Wars of Charles the
First and the Revolution of 1688. Whatever
may be the inaccuracies or errors in his abstract
principles, and many exceptionable passages
may no doubt be found in his works, yet it is
allowed that, when writing on political ques-
tions, he thoroughly weighed and maturely con-
sidered the practical results, and arrived at con-
clusions which are always just, generous, and
prudent.

It was within the compass of his life that
the great question of Toleration was first agi-
tated, and by his exertions in great part de-
cided. For it must not be supposed that the
Reformation conferred a general freedom of
conscience, or liberty of enquiry in religious
concerns. No greater latitude of examination
(except in that one sense as set forth by autho-
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rity,) was either intended or permitted after
the Reformation, than had been allowed under
the Roman Church. One tyranny was re-
placed by another; and the new Church was
no less intolerant than its predecessor. 'The
civil magistrate first assumed the direction of
the Reformation in England, then formed a
league with the Church (falsely so called), and
usurped that dominion over opinion and faith
which the Popes had usurped before. The
state-Church now made the same imperious de-
mand for the prostration of the understanding,
and the will of the people committed to their
charge, always so much coveted by every priest-
hood* which has the power to enforce it. We
exchanged at the Reformation a foreign spiri-
tual head, for an equally supreme dictatorship
at home. All who presumed to differ from
the established rule, were smitten by that
double-edged sword which the civil power
wielded against the Papists on one side, and
the « fanatics” on the other. Ultra citrague
nefus, 1t treated with equal severity those who
yielded too much to authority, and those who
yielded too little.

In one respect, the Reformation conferred

* See Locke, Common-place Book, article Sacerdos.
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an unmixed benefit; it dispersed the wealth,
and broke the power of the priesthood: as for
toleration, or any true notion of religious li-
berty, or any general freedom of conscience, we
owe them not in the least degree to what is
called the Church of England. On the con-
trary, we owe all these to the Independents in
the time of the Commonwealth, and to Locke,
their most illustrious and enlightened disciple.

If we consider the political changes which it
was his fortune to witness, and the important
effects produced by his opinions and his writ-
ings in promoting the free exercise of reason,
which he considered as the highest of all the
high interests of mankind, and that on the se-
curity of which all others depended; we shall
be of opinion that his lot was cast at the time
the most fortunate for himself, and for the im-
provement of mankind. Had he lived a cen-
tury earlier, he might have been an enquirer
indeed, or a reformer, or perhaps a martyr; but
the Reformation, which was brought about by
passion and interest, more than by reason, was
not the occasion for the exercise of his pecu-
liar talents. Had he lived at a later period,
the season and the opportunity suited to his
genius might have passed by.

It was also within the compass of his life
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that the other great contest was decided in
England; whether the rights of Kings were
to be paramount to all laws, to supersede all
laws, and to dispense with all laws ; or whether
the subjects of England were to possess and
enjoy their ancient undoubted rights and li-
berties, as claimed and asserted at the Revo-
lution, of which Locke was the most success-
ful advocate. His object in the treatise on
Civil Government, was, as he says, “to esta-
blish the throne of our great restorer, our pre-
sent King William ; to make good his title in
the consent of the people, which being the
only one of all lawful governments, he has
more fully and clearly than any prince in
Christendom ; and to justify to the world, the
people of England, whose love of their just
and natural rights, with the resolution to pre-
serve them, saved the nation when it was on
the very brink of slavery and ruin.”

Sir James Mackintosh, after praising the
caution for which Locke’s Treatise on Go-
vernment is so remarkable, bearing, as he says
everywhere the marks of his own considerate
mind, has observed that “the circumstances
of his life rendered it a long warfare against
the enemies of freedom in philosophizing, free-
dom in worship, and freedom from every po-
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litical restraint which necessity did not justify.
In his noble zeal for liberty of thought, he
dreaded the tendency of doctrines which might
gradually prepare mankind to ¢ swallow that for
an innate principle which may suit his purpose
who teacheth them. He might well be excused,
if in the ardour of his generous conflict, he
sometimes carried beyond the bounds of calm
and neutral reason, his repugnance to doctrines
which, as they were then generally explained,
he justly regarded as capable of being em-
ployed to shelter absurdity from detection, to
stop the progress of free inquiry, and to sub-
ject the general reason to the authority of a
few individuals.” The same accurate judge
has observed, that « every error of Mr. Locke
in speculation, may be traced to the influence
of some virtue; at least every error, except
some of the erroneous opinions generally re-
ceived in his age, which with a sort of passive
acquiescence, he suffered to retain their place in
his mind.” After selecting this favourable
apology for Locke’s errors, I may be accused
of partiality if I omit noticing the opinion of
another most acute writer, who speaking of
the Essay has declared, “that few books can
be named from which it is possible to extract
more exceptionable passages.” It is, however,
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thought by many, that Mr. Stewart scarcely
does justice to Locke’s principles, and that he
too much distrusted their tendency. On the
subject of free will, he says, “ Locke is more
indistinet, undecided, and inconsistent, than
might have been expected from his powerful
mind when directed to so important a ques-
tion.” He seems to think that he had made
various concessions to his adversaries, in which
he yielded all that was contended for by
Hobbes. He has accordingly been numbered,
with some appearance of truth, with those who
have substantially adopted the scheme of ne-
cessity, while they verbally oppose those doc-
trines. That some of the principles contained
in the Essay may possibly lead to these ex-
treme consequences, that they may be pushed
thus far, that these grave objections have been
brought forward, cannot be denied. I should,
however, have profited little from the example
and precepts of that upright man, whose life
I have endeavoured to make more generally
known, whose sincerity and simplicity, whose
constant search for truth, are among the most
distinguished features of his character, if I at-
tempted to palliate or disguise those imputed
errors and mistakes, which he himself, if con-
vinced, would have been the first to retract.
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s« Whatever 1 write,” these are his own words,
«ag soon as I shall discover it not to be truth,
my hand shall be forwardest to throw it in the
fire.”

The delineation of his true character, what-
ever may be its defects, the most faithful por-
trait of him, will, I believe, contribute more ef-
fectually to his real fame, than any praise, how-
ever laboured and brilliant it might be, and I
am convinced it is the only panegyric which is
worthy of him.

END OF THE LIFE.

EXTRACTS FROM

LOCKE’S COMMON-PLACE BOOK.

(On the first page is written, ¢ Nat. 29 August, 1632,
Adversaria, 1661.”")

ERROR.

THE great division among Christians is about
opinions. Every sect has its set of them, and
that is called Orthodoxy ; and he who professes
his assent to them, though with an implicit
faith, and without examining, he is orthodox
and in the way to salvation. But if he ex-
amines, and thereupon questions any one of
them, he is presently suspected of heresy, and
if he oppose them or hold the contrary, he is
presently condemned as in a damnable error,
and in the sure way to perdition. Of this, one
may say, that there is, nor can be, nothing more
wrong. For he that examines, and upon a fair
eXamination embraces an error for a truth, has



76 EXTRACTS FROM

done his duty, more than he who embraces the
profession (for the truths themselves he does
not embrace) of the truth without having ex-
amined whether it be true or no. And he that
has done his duty, according to the best of his
ability, is certainly more in the way to Heaven
than he who has done nothing of it. For if it
be our duty to search after truth, he certainly
that has searched after it, though he has not
found it, in some points has paid a more accep-
table obedience to the will of his Maker, than
he that has not searched at all, but professes to
have found truth, when he has neither searched
nor found it. For he that takes up the opi-
nions of any Church in the lump, without ex-
amining them, has truly neither searched after,
nor found truth, but has only found those that
he thinks have found truth, and so receives
what they say with an implicit faith, and so
pays them the homage that is due only to God,
who cannot be deceived, nor deceive. In this
way the several Churches (in which, as one may
observe, opinions are preferred to life, and or-
thodoxy is that which they are concerned for,
and not morals) put the termsof salvation on
that which the Author of our salvation does
not put them in. The believing of a collection
of certain propositions, which are called and
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esteemed fundamental articles, because it has
pleased the compilers to put them into their
confession of faith, is made the condition of sal-
vation. But this believing is not, in truth, be-
lieving, but a profession to believe; for it is
enough to join with those who make the same
profession ; and ignorance or disbelief of some
of those articles is well enough borne, and a
man is orthodox enough and without any sus-
picion, till he begins to examine. As soon as
it is perceived that he quits the implicit faith,
expected though disowned by the Church, his
orthodoxy is presently questioned, and he is
marked out for a heretic. In this way of an
implicit faith, I do not deny but a man who
believes in God the Father Almighty, and that
Jesus Christ is his only Son our Lord, may be
saved, because many of the articles of every
sect are such as a man may be saved without
the explicit belief of. But how the several
Churches who place salvation in no less than a
knowledge and belief of their several confes-
sions, can content themselves with such an im-
plicit faith in any of their members, I must
own I do not see. The truth is, we cannot be
saved without performing something which is
the explicit believing of what God in the Gos-
pel has made absolutely necessary to salvation
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to be explicitly believed, and sincerely to obey
what he has there commanded. To a man who
believes in Jesus Christ, that he is sent from
God to be the Saviour of the world, the first
step to orthodoxy is a sincere obedience to his
law. Objection — But ’tis an ignorant day-
labourer that cannot so much as read, and how
can he study the Gospel, and become orthodox
that way? Answer—A ploughman that can-
not read, is not so ignorant but he has a con-
science, and knows in those few cases which
concern his own actions, what is right and what
is wrong. Let him sincerely obey this light
of nature, it is the transcript of the moral law
in the Gospel; and this, even though there be
errors in it, will lead him into all the truths in
the Gospel that are necessary for him to know.
For he that in earnest believes Jesus Christ to
be sent from God, to be his Lord and ruler,
and does sincerely and unfeignedly set upon a
good life as far as he knows his duty; and
where he is in doubt in any matter that con-
cerns himself he cannot fail to enquire of those
better skilled in Christ’s law, to tell him what
his Lord and master has commanded in the
case, and desires to have his law read to him
concerning that duty which he finds himself
concerned in, for the regulation of his own
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actions; for as for other men’s actions, what is
right or wrong as to them, that he is not con-
cerned to know; his business 1s to live well
with himself, and do what is his particular duty.
This is knowledge and orthodoxy enough for
him, which will be sure to bring him to sal-
vation,—an orthodoxy which nobody can miss,
who in earnest resolves to lead a good life ; and,
therefore, I lay it down as a principle of Chris-
tianity, that the right and only way to saving
orthodoxys, is the sincere and steady purpose of a
good life. Ignorant of many things contained
in the Holy Scriptures we are all. Errors also
concerning doctrines delivered in Secripture, we
have all of us not a few : these, therefore, can-
not be damnable, if any shall be saved. And if
they are dangerous, ’tis certain the ignorant and
illiterate are safest, for they have the fewest
errors that trouble not themselves with specula-
tions above their capacities, or beside their con-
cern. A good life in obedience to the law of
Christ their Lord, is their indispensable busi-
ness, and if they inform themselves concerning
that, as far as their particular duties lead them
to enquire, and oblige them to know, they have
orthodoxy enough, and will not be condemned
for ignorance in those speculations which they
had neither parts, opportunity, nor leisure to
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know. Here we may see the difference be-
tween the orthodoxy required by Christianity,
and the orthodoxy required by the several sects,
or as they are called, Churches of Christians.
The one is explicitly to believe what is indis-
pensably required to be believed as absolutely
necessary to salvation, and to know and believe
in the other doctrines of faith delivered in the
word of God, as a man has opportunity, helps
and parts; and to inform himself in the rules
and measures of his own duty as far as his
actions are concerned, and to pay a sincere
obedience to them. But the other, viz. the
orthodoxy required by the several sects, is a
profession of believing the whole bundle of
their respective articles set down in each
Church’s system, without knowing the rules
of every one’s particular duty, or requiring a
sincere or strict obedience to them. For they
are speculative opinions, confessions of faith
that are insisted on in the several communions ;
they must be owned and subscribed to, but the
precepts and rules of morality and the observ-
ance of them, I do not remember there is much
notice taken of, or any great stir made about a
collection or observance of them, in any of the
terms of church communion. But it is also to
be observed, that this is much better fitted to

LOCKE'S COMMON-PLACE BOOK. 8]

get and retain church members than the other
way, and is much more suited to that end, as
much as it is easier to make profession of be-
lieving a certain collection of opinions that one
never perhaps so much as reads, and several
whereof one could not perhaps understand if
one did read and study; (for no more is re-
quired than a profession to believe them, ex-
pressed In an acquiescence that suffers one not
to question or contradict any of them ;) than it
is to practise the duties of a good life in a
sincere obedience to those precepts of the Gos-
pel wherein his actions are concerned. Pre-
cepts not hard to be known by those who are
willing and ready to obey them. J. L.

ReL1610.—They that change their religion
without full conviction, which few men take
the way to, (and can never be without great
piety,) are not to be trusted, because they have
either no God, or have been false to him; for
religion admits of no dissembling. J. L.

Dispurartio.—One should not dispute with
a man who, either through stupidity or shame-
lessness, denies plain and visible truths. J. L.

Lixeua.—Tell not your business or design

to one that you are not sure will help it for-
VOL. II G
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ward. All that are not for you count against
you, for so they generally prove, either through
folly, envy, malice, or interest. J. L.
Do not hear yourself say to another what
you would not have another hear from him.
J. L.
VorunTas.—Let your will lead whither ne-
cessity would drive, and you will always pre-
serve your liberty.

SACERDOS.

There were two sorts of teachers amongst
the ancients: those who professed to teach
them the arts of propitiation and atonement,
and these were properly their Priests, who for
the most part made themselves the mediators
betwixt the Gods and men, wherein they per-
formed all or the principal part, at least nothing
was done without them. The laity had but
a small part in the performance, unless it were
in the charge of it, and that was wholly theirs.
The chief, at least the essential, and sanctifying
part of the ceremony, was always the priests’,
and the people could do nothing without them.
The ancients had another sort of teachers, who
were called philosophers. These led their
schools, and professed to instruct those who
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would apply to them in the knowledge of
things and the rules of virtue. These meddled
not with the public religion, worship, or cere-
monies, but left them entirely to the priests, as
the priests left the instruction of men in natu-
ral and moral knowledge wholly to the phi-
losophers. These two parts or provinces of
knowledge thus under the government of two
distinet sorts of men, seem to be founded upon
the supposition of two clearly distinct originals,
viz. revelation and reason : for the priests never
for any of their ceremonies or forms of wor-
ship pleaded reason; but always urged their
sacred observances from the pleasure of the
Gods, antiquity, and tradition, which at last
resolves all their established rites into nothing
but revelation. “ Cum de religione agitur, T.
Coruncanum, P. Scipionem, P. Scevolam, pon-
tifices maximos, non Zenonem aut Cleanthem
aut Chrysippum sequor . . . . . A te
philosopho rationem accipere debeo religionis,
majoribus autem nostris etiam nulld ratione
reddita credere.” Cic. de Nat. Deor. The phi-
losophers, on the other side, pretended to no-
thing but reason in all that they said, and
from thence owned to fetch all their doctrines ;
though how little their lives answered their
G 2
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own rules whilst they studied ostentation and
vanity, rather than solid virtue, Cicero tells us,
Tusc. Quast. 1. 2. c. 4.

Jesus Christ, bringing by revelation from
Heaven the true religion to mankind, reunited
these two again, religion and morality, as the
inseparable parts of the worship of God, which
ought never to have been separated, wherein
for the obtaining the favour and forgiveness of
the Deity, the chief part of what man could
do consisted in a holy life, and little or nothing
at all was left to outward ceremony, which
was therefore almost wholly cashiered out of
this true religion, and only two very plain and
simple institutions introduced, all pompous rites
being wholly abolished, and no more of out-
ward performances commanded but just so
much as decency and order required in the
actions of public assemblies. This being the
state of this true religion coming immediately
from God himself, the ministers of it, who also
call themselves priests, have assumed to them-
selves the parts both of the heathen priests and
philosophers, and claim a right not only to per-
form all the outward acts of the Christian re-
ligion in public, and to regulate the ceremonies
to be used there, but also to teach men their
duties of morality towards one another and to-
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wards themselves, and to prescribe to them in
the conduct of their lives.

Though the magistrate have a power of com-
manding or forbidding things indifferent which
have a relation to religion, yet this can only be
within that Church whereof he himself is a
member, who being a lawgiver in matters in-
different in the commonwealth under his juris-
diction, as it is purely a civil society, for their
peace, is fittest also to be lawgiver in the reli-
gious society, (which yet must be understood
to be only a voluntary society and during every
member’s pleasure,) in matters indifferent, for
decency and order, for the peace of that too.
But I do not see how hereby he hath any power
to order and direct even matters indifferent in
the circumstances of a worship, or within a
Church whereof he is not professor or member.
It is true he may forbid such things as may
tend to the disturbance of the peace of the com-
monwealth to be done by any of his people,
whether they esteem them civil or religious.
This is his proper business; but to command
or direct any circumstances of a worship as part
of the religious worship which he himself does
n_Ot profess nor approve, is altogether without
his authority, and absurd to suppose. Can any
one think it reasonable, yea, or practicable, that
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a Christian Prince should direct the form of
Mahometan worship, the whole religion being
thought by him false and profane? and vice
versa ; andyet it is not impossible that a Chris-
tian Prince should have Mahometan subjects
who may deserve all civil freedom ; and de facto
the Turk hath Christian subjects. As absurd
would it be that a magistrate, either Popish,
Protestant, Lutheran, Presbyterian, Quaker, &c.
should prescribe a form to any or all of the dif-
ferent Churches in their ways of worship; the
reason whereof is because religious worship
being that homage which every man pays his
God, he cannot do it in any other way, nor use
any other rites, ceremonies, nor forms, even of
indifferent things, than he himself is persuaded
are acceptable and pleasing to the God he wor-
ships ; which depending upon his opinion of
his God, and what will best please him, it is
impossible for one man to prescribe or direct
any one circumstance of it to another : and this
being a thing different and independent wholly
from every man’s concerns in the civil society,
which hath nothing to do with a man’s affairs
in the other world, the magistrate hath here no
more right to intermeddle than any private
man, and has less right to direct the form of it,
than he has to prescribe to a subject of his in
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what manner he shall do his homage to another
Prince to whom he is feudatory, for something
which he holds immediately from him, which,
whether it be standing, kneeling, or prostrate,
bareheaded or barefooted, whether in this or
that habit, &c. concerns not his allegiance to
him at all, nor his well government of his peo-
ple. For though the things in themselves are
perfectly indifferent, and it may be trivial, yet
as to the worshipper, when he considers them
as required by his God, or forbidden, pleasing
or displeasing to the invisible power he ad-
dresses, they are by no means so until you have
altered his opinion, (which persuasion can only
do,)—you can by no means, nor without the
greatest tyranny, prescribe him a way of wor-
ship ; which was so unreasonable to do, that
we find scarce any attempt towards it by the
magistrates in the several societies of mankind
till Christianity was well grown up in the world,
and was become a national religion; and since
that it hath been the cause of more disorders,
tumults, and bloodshed, than all other causes
put together.

But far be it from any one to think Christ
the author of those disorders, or that such fatal
mischiefs are the consequence of his doctrine,
though they have grown up with it. Anti-
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christ has sown those tares in the field of the
Church ; the rise whereof hath been only hence,
that the clergy, by degrees, as Christianity
spread, affecting dominion, laid claim to a priest-
hood, derived by succession from Christ, and
so independent from the civil power, receiving
(as they pretend) by the imposition of hands,
and some other ceremonies agreed on (but va-
riously) by the priesthoods of the several fac-
tions, an indelible character, particular sanctity,
and a power immediately from Heaven to do
several things which are not lawful to be done
by other men. The chief whereof are—1st.
To teach opinions concerning God, a future
state, and ways of worship. 2nd. To do and
perform themselves certain rites exclusive of
others. 8rd. To punish dissenters from their
doctrines and rules. Whereas it is evident from
Scripture, that all priesthood terminated in the
Great High Priest, Jesus Christ, who was the
last Priest. There are no footsteps in Scrip-
tures of any so set apart, with such powers as
they pretend to, after the Apostles’ time; nor
that had any indelible character. That it is to
be made out, that there is nothing which a
priest can do, which another man without any
such ordination, (if other circumstances of fit-
ness, and an appointment to it, not disturbing
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peace and order, concur,) may not lawfully per-
form and do, and the Church and worship of
God be preserved, as the peace of the state may
be by justices of the peace, and other officers,
who had no ordination, or laying on of hands,
to fit them to be justices, and by taking away
their commissions may cease to be so; so minis-
ters, as well as justices, are necessary, one for
the administration of religious public worship,
the other of civil justice ; but an indelible cha-
racter, peculiar sanctity of the function, or a
power immediately derived from Heaven, is not
necessary, or as much as convenient, for either.

But the clergy (as they call themselves) of
the Christian religion, in imitation of the Jew-
ish priesthood, having, almost ever since the
first ages of the Church, laid claim to this
power, separate from civil government, as re-
ceived from God himself, have, wherever the
civil magistrate hath been Christian and of
their opinion, and superior in power to the
clergy, and they not able to cope with him,
pretended this power only to be spiritual, and
to extend no farther; but yet still pressed, as
a duty on the magistrate, to punish and perse-
cute those whom they disliked and declared
against. And so when they excommunicated,
their under officer, the magistrate, was to ex-
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ecute; and to reward princes for their doing
their drudgery, they have (whenever princes
have been serviceable to their ends,) been care-
ful to preach up monarchy jure divino; for
commonwealths have hitherto been less favour-
able to their power. But notwithstanding the
Jus divinum of monarchy, when any Prince
hath dared to dissent from their doctrines or
forms, or been less apt to execute the decrees
of the hierarchy, they have been the first and
forwardest in giving check to his authority,
and disturbance to his government. And
Princes, on the other side, being apt to hearken
to such as seem to advance their authority, and
bring in religion to the assistance of their ab-
solute power, have been generally very ready
to worry those sheep who have ever so little
straggled out of those shepherds’ folds, where
they were kept in order to be shorn by them
both, and to be howled on both upon subjects
and* neighbours at their pleasure: and hence
have come most of those calamities which have
so long disturbed and wasted Christendom.
Whilst the magistrate, being persuaded it is
his duty to punish those the clergy please to
call heretics, schismatics, or fanatics, or else
taught to apprehend danger from dissension in

* Itis thus in the original, but, I confess, it is not intelligible.
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religion, thinks it his interest to suppress them
—persecutes all who observe not the same
forms in the religious worship which is set up
in his country. The people, on the other side,
finding the mischiefs that fall on them for
worshipping God according to their own per-
suasions, enter into confederacies and combina-
tions to secure themselves as well as they can ;
so that oppression and vexation on one side,
self-defence and desire of religious liberty on
the other, create dislikes, jealousies, apprehen-
sions, and factions, which seldom fail to break
out into downright persecution, or open war.
But notwithstanding the liberality of the
clergy to princes, when they have not strength
enough to deal with them, be very large; yet
when they are once in a condition to strive
with them for the mastery, then is it seen how
far their spiritual power extends, and how, i
ordine ad spiritualia, absolute temporal power
comes in. So that ordination, that begins in
priesthood, if it be let alone, will certainly
grow up to absolute empire; and though
Christ declares himself to have no kingdom of
this world, his successors have (whenever they
can but grasp the power) a large commission
to execute ; and that a rigorously civil domi-
nion.  The Popedom hath been a large and
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lasting instance of this. And what Presbytery
could do, even in its infancy when it had a lit-
tle humbled the magistrates, let Scotland show.

PaTriz AMor is from the idea of settle-
ment there, and not leaving it again, the mind
not being satisfied with any thing that sug-
gests often to it the thoughts of leaving it,
which naturally attends a man in a strange
country. For though, in general, we think of
dying, and so leaving the place where we have
set up our rest in this world, yet, in particular,
deferring and putting it off from time to time,
we make our stay there eternal, because we
never set precise bounds to our abode there,
and never think of leaving it in good earnest.

Amor PaTr1ZE.—The remembrance of plea-
sures and conveniences we have had there ; the
love of our friends, whose conversation and as-
sistance may be pleasant and useful to us; and
the thoughts of recommending ourselves to
our old acquaintance, by the improvements we
shall bring home, either of our fortunes or
abilities, or the increase of esteem we expect
for having travelled and seen more than others
of this world, and the strange things in it ; all
these preserve in us, in long absence, a constant
affection to our country, and a desire to return
to it. But yet I think this is not all, nor
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the chief cause, that keeps in us a longing
after our country. Whilst we are abroad
we look on ourselves as strangers there, and are
always thinking of departing; we set not up
our rest, but often see or think of the end of
our being there; and the mind is not easily .
satisfied with any thing it can reach to the end
of. But when we are returned to our country,
where we think of a lasting abode, wherein to
set up our rest, an everlasting abode, for we
seldom think of any thing beyond it, we do
not propose to ourselves another country whi-
ther we think to remove and establish our-
selves afterwards. 'This is that, I imagine, that
sets mankind so constantly upon desires of re-
turning to their country, because they think
no more of leaving it again; and, therefore,
men married, and settled in any place, are
much more cold in these desires. And, I be-
lieve, when any one thinks often of this world,
as of a place wherein he is not to make any
long abode, where he can have no lasting fixed
settlement, but that he sees the bounds of his
stay here, and often reflects upon his depar-
ture, he will presently upon it put on the
thoughts of a stranger, be much more indiffe-
rent to the particular place of his nativity, and
no more fond of it than a traveller is of any
foreign country, when he thinks he must leave
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them all indifferently to return and settle in
his native soil.

The following remarkable passage, contain-
ing, as it does, the substance of Paley’s argu-
ment, must have been written very early, being
found in the tenth page of the first Common-
Place Book, dated 1661.

¢ Virtue, as in its obligation it is the will of
God, discovered by natural reason, and thus
has the force of a law ; so in the matter of it,
it is nothing else but doing of good, either to
oneself or others; and the contrary hereunto,
vice, is nothing else but doing of harm. Thus
the bounds of temperance are prescribed by the
health, estates, and the use of our time: justice,
truth, and mercy, by the good or evil they are
likely to produce ; since every body allows one
may with justice deny another the possession
of his own sword, when there is reason to be-
lieve he would make use of it te his own harm.
But since men in society are in a far different
estate than when considered single and alone,
the instances and measures of virtue and vice
are very different under these two considera-
tions; for though, as I said before, the measures
of temperance, to a solitary man, be none but
those above-mentioned ; yet if he be a member
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of a society, it may, according to the station he
has in it, receive measures from reputation and
example; so that what would be no vicious
excess in a retired obscurity, may be a very
great one amongst people who think ill of such
excess, because, by lessening his esteem amongst
them, it makes a man incapable of having the
authority, and doing the good which otherwise
he might. For esteem and reputation being
a sort of moral strength, whereby a man is
enabled to do, as it were, by an augmented
force, that which others, of equal natural parts
and natural power, cannot do without it; he
that by any intemperance weakens this his
moral strength, does himself as much harm as
if by intemperance he weakened the natural
strength either of his mind or body, and so
is equally vicious by doing harm to himself.
This, if well considered, will give us better
boundaries of virtue and vice, than curious
questions stated with the nicest distinctions;
that being always the greatest vice whose con-
sequences draw after it the greatest harm ; and
therefore the injury and mischiefs done to so-
ciety are much more culpable than those done
to private men, though with greater personal
aggravations. And so many things naturally
become vices amongst men in society, which
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without that would be innocent actions:
thus for a man to cohabit and have children
by one or more women, who are at their own
disposal ; and when they think fit to part
again, I see not how it can be condemned as a
vice since nobody is harmed, supposing it done
amongst persons considered as separate from
the rest of mankind; but yet this hinders not
but it is a vice of deep dye when the same
thing is done in a society wherein modesty, the
great virtue of the weaker sex, has often other
rules and bounds set by custom and reputation,
than what it has by direct instances of the law
of nature in a solitude or an estate separate
from the opinion of this or that society. For
if a woman, by transgressing those bounds
which the received opinion of her country or
religion, and not nature or reason, have set to
modesty, has drawn any blemish on her repu-
tation, she may run the risk of being exposed
to infamy, and other mischiefs, amongst which
the least is not the danger of losing the com-
forts of a conjugal settlement, and therewith
the chief end of her being, the propagation of
mankind. |

ScripTurRA SacrAa.—A Vindication of the
Divine Authority and Inspiration of the
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Writings of the Old and New Testament. By
William Lowth. 8vo. Ox. 92. p. 288.

¢« All the books have not an equal inspiration.’
1 Q. What is equal inspiration? if the New
be inspired, the Old is, because of the testimony
given to the Old by the New. 2 Q. Inspired,
because designed by God for the perpetual use
and instruction of the Church, and to be a rule
of the Christian faith in all ages. 38 Q. Whe-
ther by the same reason, they must not be very
plain, and their sense infallibly intelligible to
those to whom they are to be a rule?

¢ An inspired writing is what is writ by the
incitation, direction, and assistance of God, and
designed by him for the perpetual use of the
Church’ Q. What is meant by incitation, di-
rection, and assistance in the case? 4 Q.
Whether that may not be inspired which is not
designed for the perpetual use of the Church?
* God designed to provide a means for preserv-
ing the doctrine of Christ to the end of the
world” 5 Q. Will it thence follow that all that
St. Luke writ was inspired ?

¢ Writing, the best ordinary means of convey-
ing doctrine to after ages; for God never works
more miracles than needs must.” 6 Q. Whether,
therefore, all in the New Testament was ap-
pointed by God to be written ?

VOL. 1L H
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¢Oral tradition not so good. Particular reve-
lation not pretended to but by enthusiasts.’
7 Q. Whether the name, enthusiasts, answers
their arguments for particular revelation ?

¢ By writings, preserved in the ordinary
methods of providence, men may as well know
the revealed will of God, as they can know the
histories of former ages, and the opinions of
philosophers, &e. 8 Q. Will as well serve the
turn, for that is with great uncertainty.

¢ God made use of writing for the instruction
of the Jewish Church. Moses, by God’s direc-
tion, wrote hislaw in a book.” 10 Q. Whether
then the argument be not, the Old Testament
was inspired, therefore the New is?

It is natural to suppose that the Apostles
should take care to provide some certain means
of instruction for the Christian church in con-
formity to the Jewish.” 11 Q. When the author
writ this, whether he thought not of it as an
human contrivance? ¢St. Matthew writ particu-
larly for the use of the Jews he had preached to.
12 Q. Whether then he had any thoughts that

it should be an universal rule?

ELECTIO.

I cannot see of what use the Doctrine of
Election and Perseverance is, unless it be to
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lead men into presumption and a neglect of
their duties, being once persuaded that they
are in a state of grace, which is a state they are
told they cannot fall from. Tor, since nobody
can know that he is elected but by having true
faith, and nobody can know when he has such
a faith that he cannot fall from, common and
saving faith, as they are distinguished, being so
alike that he that has faith cannot distinguish
whether it be such as he can fall from or no,
(vide Calvin, Inst. 1. 3. c¢. 2. 6. 12)—who is
elected, or has faith from which he cannot fall,
can only be known by the event at the last day,
and therefore is in vain talked of now till the
marks of such a faith be certainly given.

Eccresia. —Hooker’s description of the
Church, L. 1. § 15. amounts to this, that it is a
supernatural but voluntary society, wherein a
man associates himself to God, angels, and holy
men. The original of it, he says, is the same as
of other societies, viz. an inclination unto so-
ciable life, and a consent to the bond of asso-
ciation, which is the law and order they are
associated in. That which makes it super-
hatural is, that part of the bond of their asso-
ciation is a law revealed concerning what wor-
ship God would have done unto him, which

H 2
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natural reason could not have discovered. 8o
that the worship of God so far forth as it has
any thing mn it more than the law of reason
doth teach, may not be invented of men. From
whenee I think it will follow: 1st. That the
Church being a supernatural society, and a so-
ciety by consent, the secular power, which is
purely natural, nor any other power, can com-
pel one to be of any particular Church so-
ciety, there being many such to be found. 2nd.
That the end of entering into such society
being only to obtain the favour of God, by
offering him an acceptable worship, nobody
can impose any ceremonies unless positively
and clearly by revelation injoined, any farther
than every one who joins in the use of them is
persuaded in his conscience they are acceptable
to God; for if his conscience condemns any
part of unrevealed worship, he cannot by any
sanction of men be obliged to it. 3rd. That
since a part of the bond of the association is a
revealed law, this part only is unalterable, and
the other, which is human, depends wholly on
consent, and so is alterable, and a man is held
by such laws, or to such a particular society, no
longer than he himself doth consent. 4th. I
imagine that the original of the society is not
from our inclination, as he says, to a sociable
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life, for that may be fully satisfied in other so-
cieties, but from the obligation man, by the
light of reason, finds himself under, to own and
worship God publicly in the world. J. L.

SupERSTITIO.—The true cause and rise of
superstition is indeed nothing else but a false ‘
opinion of the Deity, that renders him dread-
ful and terrible as being rigorous and imperi-
ous; that which represents him as austere and
apt to be angry, but yet impotent and easy to
be appeased again by some flattering devotions,
especially if performed with sanctimonious
shows and a solemn sadness of mind : this root
of superstition diversely branched forth itself
sometimes into magic and exorcisms, oftentimes
into pedantical rites and idle observations of
things and times, as Theophrastus has largely
set forth. Superstition is made up of apprehen-
sion of evil from God, and hopes, by formal
and outward addresses to him, to appease him
without real amendment of life. J. L.

TrapiTiO. The Jews, the Romanists, and
the Turks, who all three pretend to guide
themselves by a law revealed from Heaven
which shows them the way to happiness, d(;
Yet all of them have recourse very frequently
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to tradition, as a rule of no less authority than
their own written law, whereby they seem to
allow that the divine law (however God be
willing to reveal it) is not capable to be con-
veyed by writings to mankind, distant in place
and time, languages and customs; and so,
through the defect of language no positive law
of righteousness can be that way conveyed suf-
ficiently and with exactness to all the inhabi-
tants of the earth in remote generations; and so
must resolve all into natural religion and that
light which every man has born with him.
Or else they give occasion to enquiring men to
suspect the integrity of their priests and teach-
ers, who, unwilling that the people should have
a standing known rule of faith and manners,
have, for the maintenance of their own autho-
rity, foisted in another of tradition, which will
always be in their own power, to be varied
and suited to their own interests and occasions.
J. L.

Q. Whether the Bramins, besides their book
of Handscrit, make use also of tradition, and
so of others who pretend to a revealed reli-
gion ?

Unitaria.—The fathers before the Council
of Nice speak rather like Arians than ortho-
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dox. If any one desire to see undeniable
proofs of it, I refer him to the Quaternio of
Curcilleus, where he will be fully satisfied.

There is scarcely one text alleged to the
Trinitarians which is not otherwise expounded
by their own writers: you may see a great
number of these texts and expositions in a book
entitled Scriptura S. Trin. Revelatrix, under
the name of St. Gallus. There be a multitude
of texts that deny those things of Christ which
cannot be denied of God, and that affirm such
things of him that cannot agree to him if he
were a person of God. In like manner of the
Holy Ghost, which of both sorts you may find
urged and defended in the two books of Jo.
Crellius, touching one God the Father, and
abridged in Walzogenius Prapar. ad Util. Lec-
tion. N. T. 2, 8, 4, and also in the Brief His-
tory, let. 1. 5.

Vira ETerNa.—There was no particular
promise of eternal life until the coming of
Christ; so the Church of Christ have always
understood it, as any one may be satisfied who
reads J. Vossius’s Answer to Ravenspergerus,
¢. 23. where he shows that the ancient Doc-
tors, especially St. Austin, looked upon the
Old Testament as containing properly and di-



104 EXTRACTS FROM

rectly the promises only of earthly and tem-
poral things. Patrick, 657. Reade, b. 2.

LieeruM ArBITRIUM.—Of the ancient phi-
losophers who have written either professedly
or incidentally of liberty and necessity, the chief
of these Plato de Repub. 1. 2 and 3; Gorgia
Tim. Phadro, and often elsewhere; Plu-
tarch de Fato; Hierocles in Aurea Carmina
and de Fato; Maximus Tyrius an aliquid sit
in nostrd Potestate; Plotinus, 1. 1.; Chalci-
dius Coment. in Timeum ; Alexander Aphro-
disiensis de Fato ad Imperatores Antoninos;
Ammonius Herm. in Arist. de Interpret.;
Chrysippus apud A. Gellium, 1. vi.c. 11.  The
Pharisees held freedom of choice, Josephus
Ant. 1. xviii. ¢. 11.; and all the Jews, Maimo-
nides Duct. Dubit. part iii. c. 17 and 18. All
the fathers before St. Austin held free-will;
most Christian writers since deny it. That ex-
ternal objects and natural complexion, custom,
&e. &c. are occasions of a great part.

TriNity.—The Papists deny that the doc-
trine of the Trinity can be proved by the
Scripture; see this plainly taught and urged
very earnestly by Card. Hosius de Auth. S.
Script. 1. iii. p. 53.; Gordonius Hunl®ius
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Contr. Tom. Cont. de Verbo Dei, c. 19.; Gret-
serus and Tanerus in Colloquio Rattisbon.
Vega. Possevin. Wiekus. These learned men,
especially Bellarmin, and Wiekus after him,
have urged all the Scriptures they could, with
their utmost industry, find out in this cause,
and yet, after all, they acknowledge their in-
sufficiency and obscurity.

Curcilleus has proved, as well as any thing
can be proved out of ancient writings, that the
doctrine of the Trinity, about the time of the
Council of Nice, was of a special union of three
persons in the Deity, and not of a numerical,
as 1t is now taught, and has been taught since
the chimerical schoolinen were hearkened unto.

Concerning the original of the Trinitarian
doctrines, from whom they are derived or by
whom they were invented, he that is generally
and indeed deservedly confessed to have writ
the most learnedly, is Dr. Cudworth, in his In-
tellectual System.

TriNiTy.—The divinity of the Holy Spirit
was not believed, or, as I think, so much as
mentioned by any in the time of Lactantius,
1. e. anno 300, vid. Lact. Inst. 1. 4. c. 29;
Petavius de Trin. 1. ¢. 14.§ 14. 21 ; Huet. Ori-
ginian. 1. 2. ¢. 2. 9. 2. {. :
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JUDGING—ELECTION —RESOLUTION.

JubpcING is a bare action of the understand-
ing, whereby a man, several objects being pro-
posed to him, takes one of them to be best for
him.

But this is not Election ?

Election then is, when a man judging any
thing to be best for him, ceases to consider, ex-
amine, and inquire any farther concerning that
matter ; for, till a man comes to this, he has not
chosen, the matter still remains with him un-
der deliberation, and not determined. Here,
then, comes in the will, and makes Election
voluntary, by stopping in the mind any far-
ther inquiry and examination. This Election
sometimes proceeds farther to

Firm Resolution, which is not barely a stop
to farther inquiry by Election at that time, but
the predetermination, as much as in him lies,

MISCELLANEOUS PAPERS. 107

of his will not to take the matter into any
farther deliberation; ¢ e. not to employ his
thoughts any more about the eligibility; i. e.
the suitableness of that which he has chosen to
himself as making a part of his happiness. For
example, a man who would be married, has
several wives proposed to him. He considers
which would be fittest for him, and judges
Mary best; afterwards, upon that continued
judgment, makes choice of her; this choice
ends his deliberation ; he stops all farther con-
sideration whether she be best or no, and re-
solves to fix here, which is not any more to
examine whether she be best or fittest for him
of all proposed; and consequently pursues the
means of obtaining her, sees, frequents, and
falls desperately in love with her, and then we
may see Resolution at the highest ; which is an
act of the will, whereby he not only supersedes
all farther examination, but will not admit of
any information or suggestion, will not hear
any thing that can be offered against the pur-
suit of this match.

Thus we may see how the will mixes itself
with these actions, and what share it has in
them ; viz. that all it does is but exciting or
stopping the operative faculties; in all which
it is acted on more or less vigorously, as the
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uneasiness that presses is greater or less. At
first, let us suppose his thoughts of marriage in
general to be excited only by some considera-
tion of some moderate convenience offered to
his mind; this moves but moderate desires,
and thence moderate uneasiness leaves his will
almost indifferent; he is slow in his choice
amongst the matches offered, pursues coolly till
desire grows upon him, and with it uneasiness
proportionably, and that quickens his will; he
approaches nearer, he is in love —is set on fire
-—the flame scorches — this makes him uneasy
with a witness; then his will, acted by that
pressing uneasiness, vigorously and steadily em-
ploys all the operative faculties of body and
mind for the attainment of the beloved object
without which he cannot be happy.

ON THE DIFFERENCE BETWLEN CIVIL AND
ECCLESIASTICAL POWER, INDORSED LX-
COMMUNICATION. Dated 1673-4.

There is a twofold society, of which almost
all men in the world are members, and that
from the twofold concernment they have to
attain a twofold happiness; viz. that of this
world and that of the other: and hence there
arises these two following societies, viz. religi-
ous and civil.

MISCELLANEOUS PAPERS. 109

CIVIL SOCIETY, OR
THE STATE.

1. The end of civil
society is civil peace
and prosperity, or the

~ preservation of the so-

ciety and every mem-
ber thereof in a free
and peaceable enjoy-
ment of all the good
things of this life that
belong to each of
them ; but beyond the
concernments of this
life, this society hath
nothing to do at all.

2. The terms of
communion with, or
being a part of this
society, is promise of
obedience to the laws
of it.

8. The proper mat-
ter, circa quam, of the
laws of this society, are
all things conducing to
the end above-men-

RELIGIOUS SOCIETY,
OR THE CHURCH.

1. The end of reli-
gious society is the at-
taining happiness after
this life in another
world.

2. The terms of com-
munion or conditions
of being members of
this society, is promise
of obediencc to the
laws of it.

8. The proper mat-
ter of the laws of this
society are all things
tending to the attain-
ment of future bliss,
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tioned, 7. e. civil hap-
piness; and are in ef-
fect almost all moral
and indifferent things,
which yet are not the
proper matter of the
laws of the society, till
the doing or omitting
of any of them come
to have a tendency to
the end above-men-
tioned.

4. The means to
procure obedience to
the laws of this society,
and thereby preserve
it, is force or punish-
ment ; ¢. e. the abridge-
ment of any one’s share
of the good things of
the world within the
reach of the society,
and sometimes a total

which are of three
sorts: 1. Credenda, or
matters of faith and
opinion, which termi-
nate in the understand-
ing. 2. Cultus religi-
osus, which contains
in it both the ways of
expressing our honour
and adoration of the
Deity, and of address
to him for the obtain-
ing any good from him.
8. Moralia, or the right
management of ourac-
tions in respect of our-
selves and others.

4. The means to
preserve obedience to
the laws of this society
are the hopesand fears
of happiness and mise-
ry in another world.
But though the laws
of this society be in or-
der to happiness in an-
other world, and so the
penalties annexed to

MISCELLANEOUS PAPERS. 111

deprivation, as in capi-
tal punishments. And
this, I think, is the
whole end, latitude,
and extent of -civil
power and society.

them are also of an-
other world; yet the
society being in this
world and to be con-
tinued here, there are
some means necessary
for the preservation of
the society here, which
is the expulsion of such
members as obey not
the laws of it, or dis-
turb its order. And
this, T think, is the
whole end, latitude,
and extent of ecclesi-
astical power and reli-
gious society.

This being, as I suppose, the distinct bounds
of church and state, let us a little compare them

together:

THE PARALLEL.

1. The end of civil
society is present en-
Joyment of what this
world affords.

1. The end of church
communion, future ex-
pectation of what is
to be had in the other
world.
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2. Another end of
civil society is the pre-
servation of the society
or government itself
for its own sake.

3. The terms of com-
munion must be the
same in all societies.

4. Thelaws of a com-
monwealth are muta-
ble, being made with-
in the society by an
authority not distinct
from it, nor exterior
to it.

5. The proper means
to procure obedience

2. The preservation
of the society in reli-
gious communion is
only in order to the
conveying and propa-
gating those laws and
truths which concern
our well-being in an-
other world.

4. The laws of re-
ligious society, bating
those which are only
subservient to the or-
der necessary to their
execution, are immu-
table, not subject to
any authority of the
society, but only pro-
posed by and within
the society, but made
by a lawgiver without
the society, and para-
mount to it.

5. The proper en-
forcement of obedi-
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to the law of the civil
society, and thereby
attain the end, civil
happiness, is force or
punishment.  1st. It
is effectual and ade-
quate for the preserva-
tion of the society, and
civil happiness is the
immediate and natural
consequence of the ex-
ecution of the law.
2nd. It is just, for the
breach of laws being
mostly the prejudice
and diminution of ano-
ther man’s right, and
always tending to the
dissolution of the so-
ciety, in the continu-
ance whereof every
man’s particular right
1s comprehended, it is
just that he who has
impaired another man’s
good, should suffer the
diminution of his own.
VOL. IL

ence to the laws of
religion, are the re-
wards and punishments
of the other world;
but civil punishment is
not so. 1st. Because
it is ineffectual to that
purpose ; for punish-
ment is never sufficient
to keep men to the obe-
dience of any law,
where the evil it brings
is not certainly greater
than the good which
is obtained or expected
from the disobedience ;
and therefore no tem-
poral worldly punish-
ment can be sufficient
to persuade a man to,
or from that way which
he believes leads to
everlasting happiness
or misery. 2nd. Be-
cause it is unjust in
reference both to Cre-
denda and Cultus, that
I
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3rd. It is within the
power of the society,
which can exert its
~own strength against
offenders, the sword
being putinto the ma-
gistrate’s hands to that
purpose. But civil so-
ciety has nothing to
do without its own
limits, which is civil
happiness.

I should be despoiled
of my good things of
this world, where I
disturb not in the least
the enjoyment of
others ; for my faith
or religious worship
hurts not another man
in any concernment of
his; and in moral
transgressions the third
and real part of reli-
gion, the religious so-
ciety cannot punish, be-
cause it then invades
the civil society, and
wrests the magistrate’s
sword out of his hand.
In civil society one
man’s good is involved
and complicated with
another’s, but in reli-
gious societies every
man’s concerns are se-
parate, and one man’s
transgressions hurt not
another any farther
than he imitates him,
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and if he err, he errs
at his own private cost ;
therefore I think no
external punishment,
t. e. deprivation or di-
minution of the goods
of this life, belongs to
the church. Only be-
cause for the propa-
gation of the truth,
(which every society
believes to be its own
religion,) it is equity
it should remove those
two evils which will
hinder its propagation,
1. disturbance within,
which is contradiction
or disobedience of any
of its members to its
doctrines and discip-
line; 2, infamy with-
out, which is the scan-
dalous lives or disal-
lowed profession of any
of its members; and
the proper way to do
this, which is in its
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power, is to exclude
and disown such vici-
ous members.

6. Church-member-
ship is perfectly volun-
tary, and may end
whenever any one
pleases without any
prejudice to himself,
but in civil society it
is not so.

But because religious societies are of two
sorts, wherein their circumstances very much
differ, the exercise of their power is also much
different. It is to be considered that all man-
kind, (very few or none excepted,) are com-
bined into civil societies in various forms, as
force, chance, agreement, or other accidents
have happened to constrain them: there are
very few also that have not some religion : and
hence it comes to pass, that very few men but
are members both of some church and of some
commonwealth ; and hence it comes to pass—

1st. That in some places the civil and religious
societies are co-extended, z. e. both the magis-
trate and every subject of the same common-
wealth is also member of the same church; and
thus it is in Muscovy, whereby they have all
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the same civil laws, and the same opinions and
religious worship.

2nd. In some places the commonwealth,
though all of one religion, is but a part of the
church or religious society which acts and is
acknowledged to be one entire society; and so
it is in Spain and the principalities of Italy.

8rd. In some places the religion of the com-
monwealth, 7. e. the public established religion,
is not received by all the subjects of the com-
monwealth ; and thus the Protestant religion in
England, the Reformed in Brandenburgh, the
Lutheran in Sweden.

4th. In some places the religion of part of
the people is different from the governing part
of the civil society ; and thus the Presbyterian,
Independent, Anabaptists, Quakers and Jewish
in England, the Lutheran and Popish in Cleve,
&e.; and in these two last the religious society
is part of the civil.

There are also three things to be considered
in each religion as the matter of their com-
munion :—

1. Opinions or speculations, Credenda.

2. Cultus religiosus.

3. Mores.

Which are all to be considered in the exer-
cise of church power, which T conceive does
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properly extend no farther than excommuni-
cation, which is to remove a scandalous or tur-
bulent member.

In the first case there is no need of excom-
munication for immorality, because the civil
law has provided, or may sufficiently, against
that by penal laws, enough to suppress it; for
the civil magistrate has moral actions under the
dominion of his sword, and therefore it is not
like he will turn away a subject out of his
country for a fault which he can compel him
to reform. But if any one differ from the
Church in “fide aut cultu,” I think first the
civil magistrate may punish him for it where
he is fully persuaded that it will disturb the
civil peace, otherwise not; but the religious
society may certainly excommunicate him, the
peace whereof may by this means be preserved ;
but no other evil ought to follow him upon
that excommunication as such, but only upon
the consideration of the public peace.

In the second case I think the church may
excommunicate for faults in faith and worship,
but not those faults in manners which the ma-
gistrate has annexed penalties to, for the pre-
servation of civil society and happiness. The
same also I think ought to be the rule in the

third case.
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In the fourth case, I think the Church has
power to excommunicate for matters of faith,
worship, or manners, though the magistrate
punish the same immorality with his sword, be-
cause the Church cannot otherwise remove the
scandal which is necessary for its preservation
and the propagation of its doctrines; and this
power of being judges who are fit to be of their
society, the magistrate cannet deny to any reli-
gious society which is permitted within his do-
minions. This was the state of the Church till
Constantine. But in none of the former cases
is excommunication capable to be denounced
by any Church upon any one but the members
of that Church, it being absurd to cut off that
which is no part; neither ought the civil ma-
gistrate to inflict any punishment upon the
score of excommunication, but to punish the
fact or forbear, just as he finds it convenient
for the preservation of the civil peace and pros-
perity of the commonwealth, (within which his
power is confined,) without any regard to ex-
communication at all,
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THUS 1 THINK

It is a man’s proper business to seek happi-
ness and avoid misery.

Happiness consists in what delights and con-
tents the mind ; misery, in what disturbs, dis-
composes, or torments it.

T will therefore make it my business to seek
satisfaction and delight, and avoid uneasiness,
and disquiet; to have as much of the one, and
as little of the other, as may be.

But here I must have a care I mistake not;
for if I prefer a short pleasure to a lasting one,
it is plain I cross my own happiness.

Let me then see wherein consists the most
lasting pleasures of this life ; and that, as far as
I can observe, is in these things: _

1st. Health,—without which no sensual plea-
sure can have any relish.

2nd. Reputation,—for that I find every body
is pleased with, and the want of it is a con-
stant torment.

3rd. Knowledge,—for the little knowledge
I have, I find I would not sell at any rate,
nor part with for any other pleasure.

4th. Doing good,—for I find the well-cook-
ed meat I eat to-day does now no more de-
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light me, nay, I am diseased after a full meal.
The perfumes I smelt yesterday now no more
affect me with any pleasure ; but the good turn
I did yesterday, a year, seven years since, con-
tinues still to please and delight me as often
as I reflect on it.

5th. The expectation of eternal and incom-
prehensible happiness in another world is that
also which carries a constant pleasure with it.

If then I will faithfully pursue that happiness
I propose to myself, whatever pleasure offers
itself to me, I must carefully look that it cross
not any of those five great and constant plea-
sures above mentioned. For example, the
fruit I see tempts me with the taste of it that
I love, but if it endanger my health, I part
with a constant and lasting for a very short
and transient pleasure, and so foolishly make
myself unhappy, and am not true to my own
interest.

Hunting, plays, and other innocent diver-
sions delight me: if I make use of them to
refresh myself after study and business, they
preserve my health, restore the vigour of my
mind, and increase my pleasure ; but if I spend
all, or the greatest part of my time in them,
they hinder my improvement in knowledge
and useful arts, they blast my credit, and give
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me up to the uneasy state of shame, ignorance,
and contempt, in which I cannot but be very
unhappy. Drinking, gaming, and vicious de-
lights will do me this mischief, not only by
wasting my time, but by a positive efficacy en-
danger my health, impair my parts, imprint ill
habits, lessen my esteem, and leave a constant
lasting torment on my conscience; therefore
all vicious and unlawful pleasures I will always
avoid, because such a mastery of my passions
will afford me a constant pleasure greater than
any such enjoyments; and also deliver me from
the certain evil of several kinds, that by in-
dulging myself in a present temptation I shall
certainly afterwards suffer.

All innocent diversions and delights as far
as they will contribute to my health, and con-
sist with my improvement, condition, and my
other more solid pleasures of knowledge and
reputation, I will enjoy, but no farther, and
this I will carefully watch and examine, that
I may not be deceived by the flattery of a
present pleasure to lose a greater.

OF ETHICS IN GENERAL.

1. Happiness and misery are the two great
springs of human actions, and though through
different ways we find men so busy in the
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world, they all aim at happiness, and desire to
avoid misery, as it appears to them in different
places and shapes.

2. I do not remember that I have heard of
any nation of men who have not acknowledged
that there has been right and wrong in men’s
actions, as well as truth and falsehood in their
sayings; some measures there have been every
where owned, though very different; some
rules and boundaries to men’s actions, by which
they were judged to be good or bad; nor is
there, I think, any people amongst whom there
is not distinction between virtue and vice;
some kind of morality is to be found every
where received ; I will not say perfect and ex-
act, but yet enough to let us know that the
notion of it is more or less every where, and
that men think that even where politics, so-
cieties, and magistrates are silent, men yet are
under some laws to which they owe obedience.

3. But however morality be the great busi-
ness and concernment of mankind, and so
deserves our most attentive application and
study; yet in the very entrance this occurs
very strange and worthy our consideration,
that morality hath been generally in the world
rated as a science distinet from theology, re-
ligion, and law; and that it hath been the
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proper province of philosophers, a sort of men
different both from divines, priests, and law-
yers, whose profession it has been to explain
and teach this knowledge to the world ; a plain
argument to me of some discovery still amongst
men, of the law of nature, and a secret appre-
hension of another rule of action which rational
creatures had a concernment to conform to, be-
sides what either the priests pretended was the
immediate command of their God, (for all the
heathen ceremonies of worship pretended to re-
velation, reason failing in the support of them,)
or the lawyer told them was the command of
the Government.

4. But yet these philosophers seldom deriving
these rules up to their original, nor arguing them
as the commands of the great God of heaven
and earth, and such as according to which he
would retribute to men after this life, the ut-
most enforcements they could add to them were
reputation and disgrace by those names of vir-
tue and vice, which they endeavoured by their
authority to make names of weight to their
scholars and the rest of the people. Were there
no human law, nor punishment, nor obligation
of civil or divine sanctions, there would yet still
be such species of actions in the world as justice,
temperance, and fortitude, drunkenness and
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theft, which would also be thought some of
them good, some bad ; there would be distinet
notions of virtues and vices ; for to each of these
names there would belong a complex idea, or
otherwise all these and the like words which

“express moral things in all languages would be

empty, insignificant sounds, and all moral dis-
courses would be perfect jargon. But all the
knowledge of virtues and vices which a man
attained to, this way, would amount to no more
than taking the definitions or the significations
of the words of any language, either from the
men skilled in that language, or the common
usage of the country, to know how to apply
them, and call particular actions in that country
by their right names; and so in effect would be
no more but the skill how to speak properly, or
at most to know what actions in the country
he lives in are thought laudable or disgraceful;
i. e. are called virtues and vices : the general rule
whereof, and the most constant that I can find is,
that those actions are esteemed virtuous which
are thought absolutely necessary to the preser-
vation of society, and those that disturb or dis-
solve the bonds of community, are every where
esteemed ill and vicious.

5. This would necessarily fall out, for were
there no obligation or superior law at all, besides
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that of society, since it cannot be supposed that
any men should associate tegether and unite
in the same community, and at the same time
allow that for commendable, :. e. count it a vir-
tue, nay not discountenance and treat such ac-
tions as blameable, ¢. e. count them vices, which
tend to the dissolution of that society in which
they were united ; but all other actions that are
not thought to have such an immediate influ-
ence on society I find not, (as far as I have been
conversant in histories,) but that in some coun-
tries or societies they are virtues, in others
vices, and in others indifferent, according as the
authority of some esteemed wise men in some
places, or as inclination or fashion of people in
other places, have happened to establish them
virtues or vices; so that the ideas of virtues
taken up this way teach us no more than to
speak properly according to the fashion of the
country we are in, without any very great im-
provement of our knowledge, more than' what
men meant by such words ; and this is the know-
ledge contained in the common ethics of the
schools ; and this is not more but to know the
right names of certain complex modes, and the
skill of speaking properly.

6. The ethics of the schools, built upon
the authority of Aristotle, but perplexed a great
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deal more with hard words and useless distinc-
tions, telling us what he or they are pleased to
call virtues and vices, teach us nothing of mora-
lity, but only to understand their names, or call
actions as they or Aristotle does; which is, in
effect, but to speak their language properly.
The end and use of morality being to direct our
lives, and by showing us what actions are good,
and what bad, prepare us to do the one and
avoid the other; those that pretend to teach
morals mistake their business, and become only
language-masters where they do not do this,—
when they teach us only to talk and dispute,
and call actions by the names they prescribe,
when they do not show the inferments that may
draw us to virtue and deter us from vice.

7. Moral actions are only those that depend
upon the choice of an understanding and free
agent. And an understanding free agent na-
turally follows that which causes pleasure to it
and flies that which causes pain; 7. e. naturally
seeks happiness and shuns misery. That, then,
which causes to any one pleasure, that is good
to him ; and that which causes him pain, is bad
to him: and that which causes the greater plea-
sure is the greater good, and that which causes
the greater pain, the greater evil. For happi-
Ness and misery consisting only in pleasure and
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pain, either of mind or body, or both, according
to the interpretation I have given above of
those words, nothing can be good or bad to any
one but as it tends to their happiness or misery,
as it serves to produce in them pleasure or
pain: for good and bad, being relative terms,
do not denote any thing in the nature of the
thing, but only the relation it bears to another,
in its aptness and tendency to produce in it
pleasure or pain ; and thus we see and say, that
which is good for one man is bad for another.
8. Now, though it be not so apprehended ge-
nerally, yet it is from this tendency to produce
to us pleasure or pain, that moral good or evil
has its name, as well as natural. Yet perhaps it
will not be found so erroneous as perhaps at
first sight it will seem strange, if one should
affirm, that there is nothing morally good which
does not produce pleasure to a man, nor nothing
morally evil that does not bring pain to him.
The difference between moral and natural good
and evil is only this; that we call that naturally
good and evil, which, by the natural efficiency
of the thing, produces pleasure or pain in us;
and that is morally good or evil which, by the
intervention of the will of an intelligent free
agent, draws pleasure or pain after it, not by
any natural consequence, but by the interven-
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tion of that power. Thus, drinking to excess,
when it produces the head-ache or sickness, is
a natural evil ; but as it is a transgression of law,
by which a punishment is annexed to it, it is a
moral evil. For rewards and punishments are
the good and evil whereby superiors enforce the
observance of their laws; it being impossible to
set any other motive or restraint to the actions
of a free understanding agent, but the consider-
ation of good or evil; that is, pleasure or pain
that will follow from it.

9. Whoever treats of morality so as to give
us only the definitions of justice and temper-
ance, theft and incontinency, and tells us which
are virtues, which are vices, does only seftle cer-
tain complex ideas of modes with their names
to them, whereby we may learn to understand
others well, when they talk by their rules, and
speak intelligibly and properly to others who
have been informed in their doctrine. But
whilst they discourse ever so acutely of temper-
ance or justice, but show no law of a superior
that prescribes temperance, to the observation or
breach of which law there are rewards and pu-
nishments annexed, the force of morality is lost,
and evaporates only into words, disputes, and
niceties, And, however Aristotle or Anacharsis,
Confucius, or any one amongst us, shall name
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this or that action a virtue or a vice, their autho-
rities are all of them alike, and they exercise but
what power every one has, which is to show
what complex ideas their words shall stand for:
for without showing a law that commands or for-
bids them, moral goodness will be but an empty
sound, and those actions which the schools here
call virtues or vices, may by the same authority
be called by contrary names in another country ;
and if these be nothing more than their deci-
sions and determinations in the case, they will
be still nevertheless indifferent as to any man’s
practice, which will by such kind of determina-
tions be under no obligation to observe them.
10. But there is another sort of morality or
rules of our actions, which though they may in
many parts be coincident and agreeable with
the former, yet have a different foundation, and
we come to the knowledge of them a different
way ; these notions or standards of our actions
not being ideas of our own making, to which
we give names, but depend upon something
without us, and so not made by us, but for us,
and these are the rules set to our actions by the
declared will or laws of another, who hath power
to punish our aberrations ; —these are properly
and truly the rules of good and evil, because
the conformity or disagreement of our actions
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with these, bring upon us good or evil; these
influence our lives as the other do our words,
and there is as much difference between these
two, as between living well and attaining hap-
piness on the one hand, compared with speaking
properly and understanding of words on the
other. The notion of one, men have by mak-
ing to themselves a collection of simple ideas,
called by those names which they take to be
names of virtues and vices; the notion of the
other, we come by from the rules set us by a
superior power : but because we cannot come
to the knowledge of those rules without, 1st,
making known alawgiver to all mankind, with
power and will to reward and punish ; and 2nd,
without showing how he hath declared his will
and law, I must only at present suppose this
rule, till a fit place to speak of these, viz. God
and the law of nature; and only at present
mention what is immediately to the purpose in
hand, 1st, That this rule of our actions set us
by our law-maker is conversant about, and ulti-
mately terminates in, those simple ideas before
mentioned ; viz. Thou shalt love thy neigh-
bour as thyself. 2nd, That the law being known,
or supposed known by us, the relation of our
actions to it, ¢. e. the agreement or disagreement
of any thing we do to that rule, is as easy and
K 2
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clearly known as any other relation. 3rd. That
we have moral ideas as well as others, that we
come by them the same way, and that they are
nothing but collections of simple ideas. Only
we are carefully to retain that distinction of
moral actions, that they have a double consider-
ation ; 1st, As they have their proper denomi-
nations, as liberality, modesty, frugality, &c. &e.
and thus they are but modes, <. e. actions made
up of such a precise collection of simple ideas;
but it is not thereby determined that they are
either good or bad, virtues or vices. 2nd, As they
refer to a law with which they agree or disagree,
so are they good or bad, virtues or vices.
Evrparehia, was a name amongst the Greeks, of
such a peculiar sort of actions; ¢. e of such a
collection of simple ideas concurring to make
them up ; but whether this collection of simple
ideas called Evrpawelia, be a virtue or vice, is
known only by comparing it to that rule which
determines virtue or vice, and this is that con-
sideration that properly belongs to actions, <. e.
their agreement with arule. In one, any ac-
tion is only a collection of simple ideas, and so
is a positive complex idea: in the other it stands
in relation to a law or rule, and according as it
agrees or disagrees, is virtue or vice. So educa-
tion and piety, feasting and gluttony, are modes
alike, being but certain complex ideas called
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by one name: but when they are considered
as virtues and vices, and rules of life carry-
ing an obligation with them, they relate toa
law, and so come under the consideration of
relation.

To establish morality, therefore, upon its
proper basis, and such foundations as may carry
an obligation with them, we must first prove a
law, which always supposes a law-maker: one
that has a superiority and right to ordain, and
also a power to reward and punish according to
the tenor of the law established by him. This
sovereign law-maker who has set rules and
bounds to the actions of men is God, their
Maker, whose existence we have already proved.
The next thing then to show is, that there are
certain rules, certain dictates, which it is his
will all men should conform their actions to,
and that this will of his is sufficiently promul-
gated and made known to all mankind.

DEeus.—Descartes’s Proof of a God, from the
Idea of necessary Existence, examined. 1696.

Though I had heard Descartes’s opinion con-
cerning the being of a God often questioned by
sober men, and no enemies to his name, yet I
S‘uspended my judgment of him till lately set-
ting myself to examine his proof of a God, I
found that by it senseless matter might be the
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first eternal being and cause of all things, as
well as an immaterial intelligent spirit; this,
joined to his shutting out the consideration of
final causes out of his philosophy, and his la-
bouring to invalidate all other proofs of a God
but his own, does unavoidably draw upon him
some suspicion.

The fallacy of his pretended great proof of a
Deity appears to me thus:——The question be-
tween the Theists and Atheists I take to be this,
viz. not whether there has been nothing from
eternity, but whether the eternal Being that
made, and still keeps all things in that order,
beauty, and method, in which we see them, be
a knowing immaterial substance, or a senseless
material substance; for that something, either
senseless matter, or a knowing spirit, has been
from eternity, 1 think nobody doubts.

The idea of the Theists’ eternal Being is,
that it is a knowing immaterial substance, that
made and still keeps all the beings of the uni-
verse in that order in which they are preserved.
The idea of the Atheists’ eternal Being is sense-
less matter. The question between them then
is, which of these really is that eternal Being
that has always been. Now I say, whoever
will use the idea of necessary existence to prove
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a God, ¢ e. an immaterial eternal knowing
spirit, will have no more to say for it from the
idea of necessary existence, than an Atheist has
for his eternal, all-doing, senseless matter, v. g.
The complex idea of God, says the Theist, is
substance, immateriality, eternity, knowledge,
and the power of making and producing all
things. T allow it, says the Atheist; but how
do you prove any real Being exists, answering
the complex idea in which these simple ideas
are combined ? By another idea, says the Car-
tesian Theist, which I include in my complex
idea of God, viz. theidea of necessary existence.
If that will do, says the Atheist, I can equally
prove the eternal existence of my first being,
matter; for it is but adding the idea of unneces-
sary existence to the one which I have, where-
in substance, extension, solidity, eternity, and
the power of making and producing all things
are combined, and my eternal matter is proved
necessarily to exist upon as certain grounds as
the immaterial God; for whatsoever is eternal
must needs have necessary existence included in
it. And who now has the odds in proving by
adding in his mind the idea of necessary exist-
ence to his idea of the first being? The truth
1§ in this way, that which should be proved, viz.
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existence, is supposed, and so the gquestion is
~ only begged on both sides.

T have the complex idea of substance, solidity,
and extension joined together, which I call
matter : does this prove matter to be? No. 1,
with Descartes, add to this idea of matter a
bulk as large as space itself; does this prove
such a bulk of matter to be? No. I add to it
this complex idea, the idea of eternity; does
this prove matter to be eternal? No. I add
to it the idea of necessary existence; does this
prove matter necessarily to exist? No. Try
it in spirit, and it will be just so there. The
reason whereof is, that the putting together or
separating ; the putting in, or leaving out, any
one or more ideas, out of any complex one in
my head, has no influence at all upon the being
of things, without me to make them exist so, as
I put ideas together in my mind.

But it will be said that the idea of God in-
cludes necessary existence, and so God has a
necessary existence.

I answer : The idea of God, as far as the name
God stands for the first eternal cause, includes
necessary existence.

And so far the Atheist and the Theist are
agreed ; or rather, there is no Atheist who de-
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nies an eternal first Being, which has necessary
existence. That which puts the difference
between the Theist and the Atheist is this: that
the Theist says, that this eternal Being, which
has necessary existence, is a knowing spirit; the
Atheist, that it is blind unthinking matter : for
the deciding of which question, the joining the
idea of necessary existence to that of eternal
first Being or Substance, does nothing. Whe-
ther that eternal first Being, necessarily existing,
be material or immaterial, thinking or not think-
ing, must be proved some other way ; and when
thus a God is proved, necessary existence will
be included in the idea of God, and not till then.
For an eternal necessary existing Being, mate-
rial, and without wisdom, is not the Theist's
God. So that real existence is but supposed on
either side; and the adding in our thoughts the
idea of necessary existence to an idea of a sense-
less material substance, or to the idea of an im-
material knowing spirit, makes neither of them
to exist, nor alters any thing in the reality of
their existence, because our ideas alter nothing
in the reality of things, v.g. The Atheist
would put into his idea of matter, necessary
existence ; he may do that as he pleases, but
he will not thereby at all prove the real exist-
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ence of any thing answering that idea; he must
first prove, and that by other ways than that
idea, the existence of an eternal all-doing
matter, and then his idea will be proved
evidently a true idea; till then it is but a
precarious one, made at pleasure, and proves
nothing of real existence, for the reason above
mentioned, viz. our ideas make or alter no-
thing in the real existence of things, nor will
it follow that any thing really exists in nature
answering it, because we can make such a com-
plex idea in our minds. By ideas in the mind
we discern the agreement or disagreement of
ideas that have a like ideal existence in our
minds, but that reaches no farther, proves no
real existence, for the truth we so know is only
of our ideas, and is applicable to things only as
they are supposed to exist answering such ideas.
But any idea, simple or complex, barely by
being in our minds, is no evidence of the real
existence of any thing out of our minds answer-
ing that idea. Real existence can be proved
only by real existence; and, therefore the real
existence of a God can only be proved by the
real existence of other things. The real exist-
ence of other things without us, can be evi-
denced to us only by our senses; but our own

MISCELLANEOUS PAPERS. 139

existence is known to us by a certainty yet higher
than our senses can give us of the existence of
other things, and that is internal perception, a
self-consciousness, or intuition; from whence
therefore may be drawn, by a train of ideas, the
surest and most incontestable proof of the exist-
ence of a God. J. L.

RESURRECTIO ET QUAE SEQUUNTUR.

St. Paul, treating expressly of the Resurrec-
tion, 1 Cor. xv. tells us, 1st, that all men, by
the benefit of Christ, shall be restored to life, v.
21, 22. 2nd, That the order of the Resurrection
is this : first, Christ rises ; second, those that are
at his second coming, v. 23 ; third, That the saints
shall then have spiritual and immortal bodies,
v.42; and they shall then bear the image of the
heavenly Adam, i. e. beimmortal, as they before
bore the image of the earthly, ¢. e. were mortal,
v. 44—49. It is plain St. Paul, in the word we,
v. 49, 51, 57, 58, speaks not of the dead in gene-
ral, but of the saints who were to put on incor-
ruption, v. 54, and over whom Death was never
to have any more power, because they were
dead of all sin, v. 56. He that will read this
chapter carefully may observe, that St. Paul, in
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speaking of the Resurrection, mentions first
Christians, then that of believers, v. 23, which he
gives an account of to the end of the chapter
and discourse, and so never comes to the resur-
rection of the wicked, which was to be the third
and last in order; so that from verse 27 to the
end of the chapter is a description only of the
resurrection of the just, though he calls it by
the general name of the resurrection of the dead,
v. 42, which is plain from almost every verse of
it, from 41 tothe end. F'irst, that which he here
speaks of as raised, is raised in glory, v. 43; but
the wicked are not raised in glory. 2dly, He
says, we shall bear the image of the heavenly
Adam, v. 49, which cannot belong to the wicked.
3rd, We shall all be changed, that, by putting on
incorruptibility and immortality, death may be
swallowed up in victory, which God giveth us
through our Lord Jesus Christ, v. 51, 52, 53, 54,
57, which cannot likewise belong to the damned ;
and then, for we and us here must be understood
to be spoken of in the name of the dead that
are Christ’s, who are to be raised before the rest
at his coming. He says, v. 52, that when the dead
are raised, they that are alive shall be changed
in the twinkling of an eye. Now that the dead
are only the dead in Christ, which shall rise first
and shall be caught up in the clouds to meet
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the Lord in the air, is plain from 1 Thess. iv. 16,
17. 4th, He teaches that by this corruptible
putting on incorruption is brought to pass that
saying, that death is swallowed up of victory.
But I think nobody will say that the wicked
have victory over death ; yet that, according to
the Apostle, here belongs to all those whose cor-
ruptible bodies have put on incorruption, which
must therefore be only those that rise the second
in order, and therefore their resurrection alone
is that which is here mentioned and described,
a farther proof whereof is given, v. 56, 57, in that
their sins being taken away, the sting whereby
death Kkills is taken away; and therefore St.
Paul says, God has given wus the victory ; which
must be the same we which should bear the
image of the heavenly Adam, v. 49, and the
same we which should all be changed, v. 51, 52.
all which places can therefore belong to none
but those who are Christ’s, which shall be raised
by themselves, the second in order, before
the rest of the dead. It is very remarkable
what St. Paul says in the 51st verse, we shall
not a/l sleep, but we shall «// be changed in the
twinkling of an eye. The reason he gives for
it, v. 53, because this corruptible thing must
put on incorruption, and this mortal thing put
on immortality. How ? By putting off flesh
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and blood by an instantaneous change ; because,
as he tells them, v. 50, flesh and blood cannot
inherit the kingdom of God, and therefore to
fit believers for that kingdom, those who are
alive at the sound of the trumpet shall be
changed in the twinkling of an eye, v. 51, and
those that are in their graves, changed likewise
at the instant of their being raised, and so all
the whole collection of the saints be put into a
state of incorruptibility, v. 52. Taking the resur-
rection here spoken of to be the resurrection of
all the dead in general, St. Paul’s reasoning in
this place is very hard to be understood ; but
upon the supposition that he here describes
the resurrection of the just only, those who are
mentioned, v. 23, to rise next in order after
Christ, it is very easy, plain, and natural, and
stands thus. Men alive are flesh and blood, the
dead in the grave are but the remains of cor-
rupted flesh and blood ; but flesh and blood can-
~ not inherit the kingdom of God, neither can
corruption inherit incorruption ¢. e. immortality.
Therefore, to make those who are Christ’s ca-
pable to enter into the eternal kingdom of life,
as well those of them who are alive as those
of them who are raised from the dead, shall all
be changed, and their corruptible shall put on
incorruption, and their mortal shall put on im-
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mortality, and thus God give them the victory
over death through their Lord Jesus Christ.
This is what St. Paul argues here, and the ac-
count he gives of the resurrection of the blessed ;
but how the wicked, which were afterwards to
come to life, were to be raised, and what was
to become of them, he here says nothing, as
not being to his purpose, which was to assure
the Corinthians, by the resurrection of Christ,
of happy resurrection to believers, and thereby
to encourage them to continue in the faith
which had such a reward. That this was his
desire may be seen by the beginning of his dis-
course, v. 12—21, and by the conclusion v. 58,
in these words: Therefore, my beloved, be ye
steadfast, immoveable, always abounding in
the work of the Lord; forasmuch as ye know
that your labour is not in vain in the Lord:
which words plainly show, that what he had
been speaking of in the immediately preceding
verses, viz. their being changed, and the put-
ting on of incorruption and immortality, and
their having therefore the victory through Jesus
Christ, belonged solely to the saints as
a reward to those who remained steadfast,
and abounded in the works of the Lord: the
like use of the like though shorter discourse
on the resurrection, wherein he describes only
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that of the blessed, he makes to the Thessalo-
nians, 1, iv. 13—18, which he concludes thus:-—
‘Wherefore comfort one another with these words.
Nor is it in this place alone that St. Paul calls
the resurrection of the just by the general name
of the resurrection of the dead ; he does the same,
Phil. iii. where he speaks of his sufferings, and
endeavours if by any means he might attain to
the resurrection of the dead : whereby he cannot
mean the resurrection of the dead in general,
which, since it will overtake all men, there needs
no endeavours to attain. Our Saviour likewise
speaks of the resurrection of the just in the
same general terms of the resurrection, Mat.
xxii. 30, and the resurrection from the dead,
Luke xxv. 85, by which is meant only the re-
surrection of the just, as is plain from the
context.

How long after this the wicked shall rise
shall be enquired hereafter. 1 shall only at
present take notice; only I think it is plain
it shall be before our Saviour delivers up the
kingdom to his Father, for there is the end.
The whole dispensation of God to the race of
Adam willbeat anend. 1 Cor. xv. 24. Yet
these two things are plainly declared in Secrip-
ture concerning them.

1st. That they shall be cast into hell fire to
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be tormented there, is so express, and so often
mentioned in Scripture, that there can be no
doubt about it. Matt. xxv. 41. 46. xiii. 42.
50. xviii. 8.

2nd. That they shall not live for ever. This
is so plain in Scripture, and is so everywhere
inculcated, —that the wages of sin is death, and
the reward of the righteous is everlasting life,
—the constant language of the Scripture in the
current of the New Testament as well as Old,
is life to the just, to believers, to the obedient,
and death to the wicked and unbelievers,—that
one would wonder how the readers could be
mistaken where death is threatened so con-
stantly, and declared everywhere to be the ul-
timate punishment and last estate to which the
wicked must all come. To solve this, they
have invented a very odd signification of the
word death, which they would have stand for
eternal life in torment. They who will put
so strange and contrary a signification upon a
word in an hundred places, where, if it had not
its true and literal sense, one would wonder it
should be so often used, and that in opposition
to life, which in those places is used literally,
ought to have good proofs for giving it a sense
in those places of Scripture directly contrary
to what it ordinarily has in other parts of
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Scripture and everywhere else. But leaving
this interpretation of the word death to shift
for itself asit can in the minds of reasonable
men, there are places of Scripture which plainly
show the different state of the just and the
wicked to be ultimately life and death, wherein
there is no room for that evasion. I shall name
one or two of them.—Luke xxv. 85, 36. Our
Saviour tells the Sadducees that they who are
accounted worthy to attain that world in the
resurrection from the dead, neither marry nor
are given in marriage, neither can they die any
more ; for they are equal unto the angels, and
are the children of God, being the children of
the resurrection. Where Christ plainly de-
clares of the children of God alone who have
been accounted worthy to obtain the resurrec-
tion, i.e. the resurrection before the others,
that they are like the angels, and can die no
more ; which exception of the saints from dy-
ing any more after their resurrection is a con-
firmation that the rest of mankind may and
shall die again. Accordingly St. John, Rev.
xx. 5, 6, says of this, which he calls the first
resurrection, “ Blessed and holy is he who has
put on the first resurrection ; on such the second
death hath no power.”

1 craveleave to observe here, that as St. Paul,
speaking of the resurrection of the dead, 1 Cor.
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xv. 42, in general terms, yet means only the
first resurrection or the resurrection of the
just; so our Saviour does here, where by re-
surrection he plainly means only the first re-
surrection, or the resurrection of the blessed,
and not the resurrection of all mankind, as is
plain not only by making them the children of
God who are the children of the resurrection,
but by saying that those who are accounted
worthy obtain the resurrection ; which distine-
tion of worthiness can belong only to those
who are Christ’s, and cannot promiscuously
take in all mankind.

Another text ‘that declares the death and
final end of the wicked, is Gal. vi. 7, 8, “Be
not deceived, God is not mocked, for whatso-
ever a man soweth, that shall he also reap: for
he that soweth to his flesh, shall of the flesh
reap corruption; but he that soweth to the
spirit, shall of the spirit reap life everlasting.”
In other places, where life everlasting and death
are opposed, say these interpreters, by ever-
lasting life, is meant everlasting perfect happi-
ness joined to life; by death is meant eternal
sufferings and torments without death. But
here corruption and life everlasting are op-
posed. Now ¢fop, corruption, signifies the dis-
'Solution and final destruction of a thing, whereby
1t ceases to be; Lut corruption can by nobody
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be pretended to signify the endless sense of
pain and torment in a being subsisting and con-
tinued on to eternity. Corruption is the spoil-
ing any thing, the divesting it of the being
it had. Accordingly St. Paul, 1 Cor. xv. uses
incorruption for an indefinable estate of immor-
tality. That which gives some colour to their
understanding by death an endless life in tor-
ment is the everlasting fire threatened by our
Saviour to the wicked, Mat. xviii. 8. xxv. 41.
46. But not to trouble you with the various
significations of duration of the word ever-
lasting in Scripture, and what else has been
answered by orthodox divines to show that
these texts did necessarily imply eternal or end-
less torments, especially by Archbishop Tillot-
son, it may suffice to say, that everlasting
in a true Scripture sense, may be said of that
which endures as long as the subject it affects
endures. So everlasting priesthood, Xxod. x1.
15. was a priesthood that lasted as long as the
people lasted in an estate capable of the Mosai-
cal worship. Psal. xxiv. 7. everlasting doors,
i. e. that should last as long as the temple which
they belonged to. Isa.xxxv. 10. everlasting joy,
i. e. that continue as long as they lived. A like
expression is that of bell fire, Mark ix. 13, 44,
that never shall be quenched, where the worm
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dieth not, and the fire is not quenched ; an ex-
pression taken from Isa.lxvi. 24, which, though
we translate hell, is in the original Gehenna, or
the valley of Hinnom, where was kept a constant
fire to burn up the carcases of beasts and other
filth of the city of Jerusalem,—where though
the fire never was quenched, yet it does not
follow, nor is it said that the bodies that were
burnt in it were never consumed, only that the
worms that gnawed and the fire that burnt
them were constant, and never ceased till they
were destroyed. So, though the fire was not
put out, yet the chaff was burnt up and con-
sumed, Mat. iii. 12; and the tares, xiii. 30; in
both which places, and the parallel, Luke iii. 17,
the Greek word signifies, to be consumed by
burning, though in our Bibles it is translated
burn up but in one of them, viz. Mat. iii. 14.
Taking it then for evident that the wicked
shall die and be extinguished at last, how long
they shall be continued in that inexpressible
torment is not, that I know, any where ex-
pressed; but that it shall be excessively terrible
by its duration as well as its sharpness; the cur-
T‘ent of the Scripture seems to manifest; only
if one may conjecture, it seems to be before our
Saviour's delivering up the kingdom to his
Father. The account given of it by St. Paul,
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1 Cor. xv. 23, 28, at Christ’s second coming, the
just rise by themselves; then Christ shall set
up his kingdom, wherein he shall subdue all
rule and all authorities and power that opposes
him, for he must reign until he has put all
enemies under his feet; the last enemy that
shall be destroyed is Death; then he shall de-
liver up the kingdom to God his Father, and
then cometh the end, 7. e. the full conclusion
of God’s whole dispensation to Adam and his
posterity. After which there shall be no death,
no change; the scene will then be closed, and
every one remain in the same estate for ever.
One thing upon the occasion may be worth
our enquiry ; whether the wicked shall not rise
with such bodies of flesh and blood as they had
before ; for that all that is said of the change of
bodies, 1 Cor. xv. and 1 Thess. iv. has been al-
ready shown to be spoken only of the saints; the
like whereof may be observed in other places
of Scripture, where bodies changed into a better
state are mentioned; as 2 Cor. v. 1—4, it is
always spoken of the bodies of the saints, nor
do I remember any change of the bodies where
the resurrection of the wicked can be supposed
to be comprehended ; but it is only spoken of
thus: « The hour is coming, in which all that
are in the grave shall hear his voice and shall
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come forth; they that have done good, unto the
resurrection of life; and they that have done
evil, unto the resurrection of damnation.” John
v. 28, 29. We must all appear before the judg-
ment-seat of God, that every one may receive
the things done in his body, according to that
he hath done, whether it be good or bad,
2 Cor.v.10. Andsolikewise, ©“ Raise the dead.”
Acts xxvi. 8. 2 Cor. 1. 9. “ Quicken the dead.”
Rom. iv. 17. But of the change of their bodies,
of their being made spiritual, or of their put-
ting on incorruption or immortality, I do not
remember any thing said. They shall be raised,
that is said over and over; but how they are
raised, or with what bodies they shall come, the
Scripture, as far as I have observed, is perfectly
silent.

We have seen what the Scripture says of the
state of the wicked after the Resurrection, and
what is the final catastrophe they are doomed
to. Let us now see what Scripture discovers
to us of the state of the just after the Resurrec-
tion; that whatsoever was earthly, corruptible,
mortal about them, shall, at the instant of the
sound of the trumpet that is to call them at
Christ’s coming, be changed into spiritual, in-
corruptible, immortal, we have already seen.
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The following paper appears to be intended
as a supplement to the Mode of acquiring
Truth; it illustrates Mr. Locke’s other works,
and shows how deeply his mind was engaged
in this particular.

Enthusiasm.

Method. The way to find truth as far as we
are able to reach it in this our dark and short-
sighted state, is to pursue the hypothesis that
seems to us to carry with it the most light and
consistency as far as we can without raising
objections, or striking at those that come in our
way, till we have carried our present principle
as far as it will go, and given what light and
strength we can to all the parts of it. And
when that is done, then to take into our con-
sideration any objections that lie against it,
but not so as to pursue them as objections
against the system we had formerly erected ;
but to consider upon what foundation they are
bottomed, and examine that in all its parts,
and then putting the two whole systems to-
gether, see which is liable to most exceptions,
and labours under the greatest difficulties ; for
such is the weakness of our understandings,
that, unless where we have clear demonstration,
we can scarce make out to ourselves any truths
which will not be liable to some exception
beyond our power wholly to clear it from; and
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therefore, if upon that ground we are presently
bound to give up our former opinion, we shall
be in a perpetual fluctuation, every day chang-
ing our minds, and passing from one side to
another we shall lose all stability of thought,
and at last give up all probable truths as if
there were no such thing, or, which is not much
better, think it indifferent which side we take.
To this, yet as dangerous as it is, the ordinary
way of managing controversies in the world
directly tends. If an opponent can find one
weak place in his adversary’s doctrine, and re-
duce him to a stand, with difficulties rising
from thence, he presently concludes he has got
the day, and may justly triumph in the good-
ness of hisown cause ; whereas victory no more
certainly always accompanies truth, than it does
right. It shows indeed the weakness of the
part attacked, or of the defence of it; but to
show which side has the best pretence to truth
and followers, the two whole systems must be
set by one another, and considered entirely, and
then see which is most consistent in all its
parts, which least clogged with incoherencies
or absurdities, and which freest from begged
principles and unintelligible notions. This is
the fairest way to search after truth, and the
surest not to mistake on which side she is.
There is scarce any controversy which is not a
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full instance of this; and if a man will em-
brace no opinion but what he can clear from
all difficulties and remove all objections, I
fear he will have but very narrow thoughts, and
find very little that he shall assent to. What,
then, will you say, shall he embrace that for
truth which bas improbabilities in it that he
cannot master? 'This has a clear answer. In
contradicting opinions, one must be true, that
he cannot doubt; which then shall he take?
That which is accompanied with the greatest
light and evidence, that which is freest from
the grosser absurdities, though our narrow ca-
pacities cannot penetrate it on every side. Some
men have made objections to the belief of a God,
and think they ought to be heard and heark-
ened to, because, perhaps, nobody can unravel
all the difficulties of creation and providence,
which are but arguments of the weakness of our
understandings, and not against the being of a
God. Let us take a view, then, of these men’s
hypotheses, and let us see what direct contra-
diction they must be involved in who deny a
God. If there be no God from eternity, then
there was no thinking thing from eternity ; for
the eternal thinking Thing I call God. If
from eternity there were no thinking Thing,
then thinking things were made out of unthink-
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ing things by an unthinking power: as great
an absurdity as that nothing should produce
something. If matter be that eternal thinking
thing, let us change that deceitful word matter,
which seems to stand for one thing when it
means the congeries of all bodies, and then the
opinion will be, that all bodies, every distinct
atom, is in its own nature a thinking thing.
Let any one then resolve with himself how
such an infinite number of distinct independent
thinking things came to be of one mind, and to
consent and contrive together, to make such an
admirable frame as the world, and the species
of things and their successive continuation is.
How some of them consented to lie buried for
long or numberless ages in the bowels and cen-
tre of the earth, or other massy globes,—places
certainly very uneasy for thinking beings,—
whilst others are delighting themselves in the
pleasures of freedom and the day. Let them
produce barmony, beauty, constancy, from such
a congeries of thinking independent atoms, and
one may, I think, allow them to be creators
of this world; and I know not why upon their
own grounds they should not think so them-
selves, since there is no reason why the think-
ing atoms in them should not be as wise as any
other in the universe; for if they once allow
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me one atom of matter to have from eternity
some degrees of knowledge and power above
any other, they must tell us a reason why it is
so, or else their supposition will be ridiculous
when set up against the supposition of a Being
that had from eternity more knowledge and
more power than all matter taken together, and
so was able to frame it into this orderly state of
nature so visible and admirable in all the parts
of it.

LETTER OF M. LE CLERC TO LOCKE.
“ A Amsterdam, le 12 d’Aofit, 1694.

“ JE recus, Monsieur, la semaine passée, par
la voie de Monsieur F'urly, les additions de votre
ouvrage, qui m’ont infiniment plt. J'ai 14 avi-
dement I'addition du chapitre de la Liberté, qui
m a entiérement satisfait, étant convaincu de-
puis long-temps que la pluspart du temps, les
hommes ne se déterminent pas parla vue distincte
ou confuse de ce qui peut étre leur plus grand
bien, ou qu’ils croient étre tel, mais par le plai-
sir qu’ils prennent a certaines choses, auxquelles
ils sont bhabitués. On pourroit seulement de-
mander si ce plaisir, ou cette easiness, comme
vous vous exprimez plus commodement que je
ne le saurois faire en Francois, est toujours de
telle nature, que malgré cela, l'esprit ne puisse
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se determiner du co6té opposé. Pour moi,
javoue que je ne vois pas bien comment lorsque
je lis avec attention ce que vous dites; mais je
ne sais si le sentiment ne nous en convainc point.
Au moins, il me semble qu’en mille choses je
puis faire, ou non, et que je ne me determine
que parceque je le veux sans trouver plus de
plaisir d'un c¢6té que d’'un autre. DMais Cest
13 une matiére qui demande plus d'étendue,
qu'un billet écrit A la hite.—Pour parler d’au-
tres choses, et pour répondre 4 un article de vos
lettres auquel j'ai oublié de répondre trois ou
quatre fois, vous disposerez comme il vous plaira
de Texemplaire relié de ma Geneses, soit que
vous le veuillez garder pour vous, ou le donner
a quelqu'un de vos amis. J’attends avec im-
patience le livre de Mousieur ’'Evéque de Bath
et Wells, pour voir ce qu'il dira contre moi,
car les Francois de Londres, gens envieux
et malins, $il y en eut jamais, ont pris plai-
sir & semer qu’il me refutoit en termes forts.
Cela me facheroit, non & cause des raisons,
auxquelles je ne ferai pas difficulté de me
rendre si elles sont bonnes, mais a cause de
la consequence: je ne sais si je me trompe,
mais je m’imagine que ce sont des raisons de
théologie in quibus magis optant viri pii quam
docent. On prescrit 4 Dieu ce quil doit avoir
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fait comme on le juge a propos, sans rechercher
ce qui est effectivement. Quoi quil en soit,
j'en userai avec lui, avec tout le respect qu'il
pourra demander ; et pour I'en convaincre, je lui
al déja envoyé dix-huit feuilles de mon Exode,
qu’il m’avoit faites demander par M. Cappel et
par M. Limbourg, a qui il avoit écrit expres
pour cela. Ily en a a present environ le dou-
ble d’imprimées, et j’espére que nous commence-
rons bientot le Levitique. Je ne comprends
pas qui avoit fait courrir le bruit d'Oxford,
dont M. Cappel m’avoit aussi averti. Il n’enest
venu aucun vent & mes oreilles que par ce que
vous et lui m'avez mandé. Mylord de Salis-
bury* pourroit beaucoup faire pour moi, s’il vou-
loit, mais je ne sais §'il le veut. Ila un Chanoine
Frangois aupres de lui, qui, feignant de m’esti-

mer, séme par tout que je me suis perdu par ce

livre, parce que je mwai pas donné dans les
étranges visions qu’il a debitée sur le Mistic,
dans ses réflections sur les livres de ' Ecriture.
Je tenterai néanmoins de ce coté 13, et je ne
crois pas qu’il me nuira il ne veut pas m’aider.
Enfin il en arrivera ce qu’il pourra, et pourvu
que personne de nos gens sache rien de ma
tentative si elle ne reussit pas, il n’y aura rien
de perdu. Mais vos boutiquiers qui sont ici

* Bishop Burnet,
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les souverains, et qui regardent leurs ministres
comme leurs servantes, me regarderoient de haut
en bas plus que jamais, s’ils savoient que je
neusse pas reussi. Au contraire, si je pouvois
me passer d’eux et me retirer d’ici, je me met-
trois peu en peine de ce qu’ils diroient. Cepen-
dant il n’est pas bon que des personnes mal-in-
tentionnées sachent rien de mes desseins. 1l ne
se passe rien ici de nouveau. Je vous prie de
me mander la voie par laquelle vous m’envoy-
erez ou vous m’avez envoyé le Pentateuque de
M. VEvéque de Bath. Je suis de tout mon
ceeur, Monsieur, votre tres-humble et trés-
obéissant serviteur, J. Le CLERC.

MR. LOCKE’S ANSWER TO M. LE CLERC.

LIBERTY.

As to the determination of the will, we may
take it under three considerations.

1st. The ordinary and successive uneasinesses
which take their turns in the common course
of our lives, and these are what, for the most
part, determine the will, but with a power still
of suspending.

2nd. Violent uneasiness which the mind can-
hot resist nor away with : these constantly de-
termine the will without any manner of suspen-
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sion, where there is any view of a possibility
of their removal.

3rd. A great number of little and very in-
different actions which mix themselves with
those of greater moment, and fill up, as it were,
the little empty spaces of our time. In these,
the will may be said to determine itself with-
out the preponderancy of good or evil, or the
motive of uneasiness on either side; as whether
a man should put on his right or left shoe first,
whether he should fold a margeant in the paper
wherein he is going to write a letter to his
friend, whether he should sit still or walk, or
scratch his head whilst he is in a deep medita-
tion ; thereare a thousand such actions as these
which we do every day, which are certainly
voluntary, and may be ascribed to the will de-
termining itself. But there is so little thought
precedes them, because of the little conse-
- quences that attend them, that they are but as
it were appendices to the more weighty and
more voluntary actions to which the mind is de-
termined by some sensible uneasiness, and there-
fore in these the mind is determined to one or
the other side, not by the preferable or greater
good it sees in either, but by the desire and
necessity of dispatch, that it may not be hin-
dered in the pursuit of what is judged of more

MISCELLANEOUS PAPERS. 161

moment by a lingering suspense between equal
and indifferent things, and a deliberation about
trifles ; in these, the uneasiness of delay is suf-
ficient to determine and give the preference to
one, it matters not which side.—Mem. This
writ to Mr. Le Clere, 9th Oct. 1694, in answer
to his of 12th Aug.

The following articles properly belong to the
Journal. Their date will show when each was
written.

1677.—~SPECIES.

The species of things are distinguished and
made by chance, in order to naming and names
imposed on those things which either the con-
veniences of life or common observation bring
into discourse. The greatest part of the rest,
sine nomine herbe, lie neglected, neither diffe-
renced by names, nor distinguished into species ;
viz. how many flies and worms are there which,
though they are about us in great plenty, we
have not yet named nor ranked into species, but
come under the general names of flies or worms,
which yet are as distinet as a horse and a sheep,
though we never have had so great occasion to
take notice of them. So that our ideas of spe-
cies are almost voluntary, or at least different

VOL. II. M
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from the idea of Nature by which she forms
and distinguishes them, which in animals she
seems to me to keep to with more constancy
and exactness than in other bodies and species
of things: those being curious engines, do per-
haps require a greater accurateness for their
propagation and continuation of their race; for
in vegetables we find that several sorts come
from the seeds of one and the same individual
as much different species as those that are
allowed to be so by philosophers. This is very
familiar in apples, and perhaps other sorts of
fruits, whereof some have distinct names and
others only the general, though they begin
every day to have more and more given them
as they come into use. So that species, in re-
spect of us, are but things ranked into order,
because of their agreement in some ideas which
we have made essential in order to our naming
them, though what it is essentially to belong
to any species in reference to Nature be hard
to determine; for if a woman should bring
forth a creature perfectly of the shape of a man,
that never showed any more appearance of rea-
son than a horse, and had no articular language,
and another woman should produce another with
nothing of the shape, but with the language
and reason of a man, I ask which of these you
would call by the name man ?—both or neither ?
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UNDERSTANDING.—ARGUMENTS POSITIVE
AND NEGATIVE, 1677.

In questions where there are arguments on
both sides, one positive proof is to preponderate
to a great many negatives, because a positive
proof is always founded upon some real exis-
tence, which we know and apprehend ; whereas
the negative arguments terminate generally in
nothing, in our not being able to conceive, and
so may be nothing but conclusions from our
ignorance or incapacity, and not from the truth
of things which may, and we have experience
do really exist, though they exceed our com-
prehension. This amongst the things we know
and lie obvious to our senses is very evident;
for though we are very well acquainted with
matter, motion, and distance, yet there are
many things in them which we can by no means
comprehend ; for, even in the things most ob-
vious and familiar to us, our understanding is
nonplussed, and presently discovers its weak-
ness ; whenever it enters upon the consideration
of any thing that is unlimited, or would pe-
Netrate into the modes or manner of being or
Operation, it presently meets with unconquer-
able difficulties. Matter, and figure, and mo-

M 2
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tion, and the degrees of both, we have clear
notions of ; but when we begin to think of the
extension or divisibility of the one, or the be-
ginning of either, our understanding sticks
and boggles, and knows not which way to turn.
We also have no other notion of operation but
of matter by motion,—at least I must confess I
have not, and should be glad to have any one
explain to me intelligibly any other; and yet
we shall find it hard to make out any phenome-
non by those causes. We know very well that
we think, and at pleasure move ourselves, and
yet, if we will think a negative argument suffi-
cient to build on, we shall have reason to doubt
whether we can do one or other; it being to
me inconceivable how matter should think, and
as incomprehensible how an immaterial think-
ing thing should be able to move material,
or be affected by it. We having therefore
positive experience of our thinking and mo-
tion, the negative arguments against them, and
the impossibility of understanding them, never
shake our assent to these truths, which perhaps
will prove a considerable rule to determine us
in very material questions.
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AN ESSAY CONCERNING RECREATION, IN
ANSWER TO D. G.S DESIRE, 1677.

As for my recreation, thus I think; that
recreation being a thing ordained, not for itself,
but for a certain end, that end is to be the rule
and measure of it.

Recreation then seeming to me to be the
doing of some easy or at least delightful thing
to restore the mind or body, tired with labour,
to its former strength and vigour, and thereby
fit it for new labour, it seems to me,—

1st. That there can be no general rule set to
different persons concerning the time, manner,
duration, or sort of recreation that is to be
used, but only that it be such as their expe-
rience tells them is suited to them, and proper
to refresh the part tired.

2nd. That if it be applied to the mind, it ought
certainly to be delightful, because it being to
restore and enliven that, which is done by re-
laxing and composing the agitation of the spi-
rits, that which delights it without employing
it much, is not only the fittest to do so, but
also the contrary, i. e. what is ungrateful doth
certainly most discompose and tire it.

8rd. That it is impossible to set a standing
rule of recreation to one’s self; because not
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only the unsteady fleeting condition of our
bodies and spirits requires more at one time
than another, which is plain in other more fixed
refreshments, as food and sleep, and likewise
requires very different according to the employ-
ment that hath preceded the present temper of
our bodies and inclination of our minds; but
also because variety in most constitutions is so
necessary to delight, and the mind is so naturally
tender of its freedom, that the most pleasant
diversions become nauseous and troublesome to
us when we are forced to repeat them in a con-
tinued fixed round.
It is farther to be considered :—
1st. That in things not absolutely command-
ed nor forbidden by the law of God, such as is
the material part of recreation, he in his mercy
considering our ignorance and frail constitution,
hath not tied us to an indivisible point, nor
confined us to a way so narrow that allows no
latitude at all in things in their own nature in-
different ; there is the liberty of great choice,
great variety, within the bounds of innocence.
ond. That God delights not to have us mise-
rable either in this or the other world, but
having given us all things richly to enjoy, we
cannot imagine that in our recreations we should
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be denied delight, which is the only necessary
and useful part of it.

This supposed, I imagine :—

1st. That recreation supposes labour and
weariness, and therefore that he that labours
not, hath no title to it.

2nd. That it very seldom happens that our
constitutions (though there be some tender ones
that require a great deal) require more time to
be spent in recreation than in labour.

38rd. We must beware that custom and the
fashion of the world, or some other by-interest,
doth not make that pass with us for recreation
which is indeed labour to us, though it be not
our business; as playing at cards, though no
otherwise allowable but as a recreation, is so far
from fitting some men for their business and
giving them refreshment, that it more discom-
poses them than their ordinary labour.

So that God not tying us up of time, place,
kind, &ec. in our recreations, if we secure our
.main duty, which is in sincerity to do our duty
n our calling as far as the frailty of our bodies
or minds will allow us, (beyond which we can-
not think any thing should be required of us,)
and that we design our diversions to put us in
a condition to do our duty, we need not per-
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plex ourselves with too scrupulous an inquiry
into the precise bounds of them ; for we cannot
be supposed to be obliged to rules which we
cannot know: for I doubt first whether there
be any such exact proportion of recreation to
our present state of body and mind, that so

much is exactly enough, and whatsoever is -

under is too little, whatsoever is over is too
much ; but beit so or no, this I am very con-
fident of, that no one can say in his own or
another man’s case, that thus much is the pre-
cise dose; hitherto you must go and no far-
ther ;—so that it is not only our privilege, but
we are under a necessity of using a latitude,
and where we can discover no determined, pre-
cise rule, it is unavoidable for us to go some-
times beyond, and sometimes to stop short of,
that which is, I will not say the exact, but
nearest proportion; and in such cases we can
only govern ourselves by the discoverable
bounds on the one hand or the other, which is
only when we find that our recreation, by ex-
cess or defect, serves not to the proper end for
which we are to use it, only with this caution,
that we are to suspect ourselves most on that
side to which we find ourselves most inclined.
The cautious, devout, studious man, is to fear
that he allows not himself enough; the gay,
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careless, and idle, that he takes too much ; to
which I can only add these following directions
as to some particulars :—

1st. That the properest time for recreating
the mind is when it feels itself weary and flag-
ging ; it may be wearied with a thing when it
is not weary of it.

2nd. That the properest recreation of stu-
dious, sedentary persons, whose labour is of the
thought, is bodily exercise; to those of bust-
ling employment, sedentary recreations.

3rd. That in all bodily exercise, those in the
open air are best for health.

4th. It may often be so ordered that one
business may be made a recreation to another,
visiting a friend to study.

These are my sudden extemporary thoughts
upon this subject, which will deserve to be bet
ter considered when I am in better circumstan-
ces of freedom, of thought and leisure. Vale,
March, 77. J. L.

MEMORY—IMAGINATION—MADNESS.

MeEmMory. When we revive in our minds
the idea of any thing that we have before ob-
served to exist, this we call memory ; viz. to
recollect in our minds the idea of our father or
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brother. But when, from the observations we
have made of divers particulars, we make a ge-
neral idea to represent any species in general,
as man; or else join several ideas together,
which we never observed to exist together, we
call it imagination. So that memory is always
the picture of something, the idea whereof has
existed before in our thoughts, as near the life
as we can draw it : but imagination is a picture
drawn in our minds without reference to a pat-
tern. And here it may be observed, that the
ideas of memory, like painting after the life,
come always short, 7.e. want something of the
original. For whether a man would remember
the dreams he had in the night, or the sights of
a foregoing day, some of the traces are always
left out, some of the circumstances are forgot-
ten; and those kind of pictures, like those re-
presented successively by severallooking-glasses,
are the more dim and fainter the farther they
are off from the original object. For the mind,
endeavouring to retain only the traces of the
pattern, losing by degrees a great part of them,
and not having the liberty to supply any new
colours or touches of its own, the picture in the
memory every day fades and grows dimmer,
and oftentimes is quite lost.  But the imagina-
tion, not being tied to any pattern, but adding
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what colours, what ideas it pleases, to its own
workmanship, making originals of its own
which are usually very bright and clear in the
mind, and sometimes to that degree that they
make impressions as strong and as sensible as
those ideas which come immediately by the
senses from external objects,—so that the mind
takes one for the other, and its own imagination
for realities. And in this, it seems, madness
consists, and not in the want of reason; for
allowing their imagination to be right, one may
observe that madmen usually reason right from
them: and I guess that those who are about
madmen, will find that they make very little
use of their memory, which is to recollect par-
ticulars past with their circumstances : but hav-
ing any particular idea suggested to their me-
mory, fancy dresses it up after its own fashion,
without regard to the original. Hence also one
may see how it comes to pass that those that
think long and intently upon one thing, come
at last to have their minds disturbed about it,
and to be a little cracked as to that particular.
For by repeating often with vehemence of ima-
gination the ideas that do belong to, or may be
brought in about the same thing, a great many
whereof the fancy is wont to furnish, these at
length come to take so deep an impression, that
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they all pass for clear truths and realities, though
perhaps the greater part of them have at several
times been supplied only by the fancy, and are
nothing but the pure effects of the imagination.

This at least is the cause of several errors and
mistakes amongst men, even when it does not
wholly unhinge the brains, and put all govern-
ment of the thoughts into the hands of the
imagination ; as it sometimes happens when the
imagination, being much employed, and getting
the mastery about any one thing, usurps the
dominion over all the other faculties of the
mind in all other. But how this comes about,
or what it is that gives it on such an occasion
that empire,—how it comes thus to be let loose,
I confess, I cannot guess. If that were once
known, it would be no smiall advance towards
the easier curing of this malady ; and perhaps
to that purpose it may not be amiss to observe,
what diet, temper, or other circumstances they
are, that set the imagination on fire, and make
it active and imperious. This I think, that
having often recourse to one’s memory, and
tying down the mind strictly to the recollect-
ing things past_precisely as they were, may be
a means to check those extravagant or tower-
ing flights of the imagination. And it is good
often to divert the mind from that which it has
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been earnestly employed about, or which is its
ordinary business to other objects, and to make
it attend to the informations of the senses and
the things they offer to it. J. L. 1678.

MADNESS.

Madness seems to be nothing but a disorder
in the imagination, and not in the discursive
faculty ; for one shall find amongst the distract,
those who fancy themselves kings, &c. who dis-
course and reason right enough upon the sup-
positions and wrong fancies they have taken,
And any sober man may find it in himself in
twenty occasions, viz.—in a town where he has
not been long resident, let him come into a
street that he is pretty well acquainted with at
the contrary end to what he imagined, he will
find all his reasonings about it so out of order
and so inconsistent with the truth, that should
he enter into debate upon the situation of the
houses, the turnings on the right or left hand,
&e. &c. with one who knew the place perfectly,
and had the right ideas which way he was
going, he would seem little better than fran-
tic. This, I believe, most people may have
observed to have happened to themselves, espe-
clally when they have been carried up and down
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in coaches, and perhaps may have found it some-
times difficult to set their thoughts right, and
reform the mistakes of their imagination. And
I have known some, who upon the wrong im-
pressions which were at first made upon their
imaginations, could never tell which was north
or south in Smithfield, though they were no
very ill geographers: and when by the sun and
the time of the day they were convinced of the

position of that place, yet they could not tell

how to reconcile it to other parts of the town
that were adjoining to it, but out of sight ; and
were very apt to relapse again as soon as either
the sun disappeared, or they were out of sight
of the place, into the mistakes and confusion of
their old ideas. From whence one may see of
what moment it is to take care that the first
impressions we settle upon our minds be con-
formable to the truth and to the nature of
things; or else all our meditations and dis-
course thereupon will be nothing but perfect
raving.
ERROR.

The foundation of error and mistake in most
men lies in having obscure or confused notions
of things, or by reason of their confused ideas,
doubtful and obscure words ; our words always
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in their signification depending upon our
ideas, being clear or obscure proportionably as
our notions are so, and sometimes have little
more but the sound of the word for the notion
of the thing. For in the discursive faculty of
the mind, I do not find that men are so apt to
err; but it avails little that their syllogisms are
right, if their terms be insignificant and obscure,
or confused and indetermined, or that in their
internal discourse deductions be regular, if their-
notions be wrong. Therefore, in our discourse
with others, the greatest care is to be had that
we be not misled or imposed on by the measure
of their words, where the fallacy oftener lies
than in faulty consequences.

And in considering by ourselves to take care
of our notions, where a man argues right upon
wrong notions or terms, he does like a madman ;
where he makes wrong consequences, he does like
a fool: madness seeming to me to lie more in
the imagination, and folly in the discourse.

SPACE.—1077.

Space, in itself, seems to be nothing but a
capacity, or possibility, for extended beings or
bodies to be, or exist, which we are apt to con-
ceive infinite ; for there being in nothing no
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resistance, we have a conception very natural
and very true, that let bodies be already as far
extended as you will, yet, if other new bodies
should be created, they might exist where there
are now no bodies: viz. a globe of a foot dia-
meter might exist beyond the utmost superficies
of all bodies now existing ; and because we have
by our acquaintance with bodies, got the idea
of the figure and distance of the superficial
part of a globe of a foot diameter, we are apt to
imagine the space where the globe exists to be
really something, to have a real existence before
and after its existence there. Whereas, in truth,
it is really nothing, and so has no opposition
nor resistance to the being of such a body
there ; though we, applying the idea of a natu-
ral globe, are apt to conceive it as something so
far extended, and these are properly the imagi-
nary spaces which are so much disputed of. But
as for distance, I suppose that to be the relation
of two bodies or beings near or remote to one
another, measurable by the ideas we have of
distance taken from solid bodies ; for were there
no beings at all, we might truly say there were
no distances. The fallacy we put upon ourselves
which inclines us to think otherwise is this,
that whenever we talk of distance, we first sup-
pose some real beings existing separate from one
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another, and then, without taking notice of that
supposition, and the relation that results from
their placing one in reference to another, we are
apt to consider that space as some positive real
being existing without them: whereas, as it
seems to me, to be but a bare relation ; and when
we suppose them to be, viz. a yard asunder, it
is no more but to say extended in a direct line
to the proportion of three feet or thirty-six
inches distance, whereof by use we have got the
idea: this gives us the notion of distance, and
the vacuum that is between them is understood
by this, that bodies of a yard long that come
between them, thrust or remove away nothing
that was there before.

1. I takeit for granted that I can conceive a
space without a body ; for, suppose the universe
as big as you will, I can, without the bounds of
it, imagine it possible to thrust out or create
any the most solid body of any figure, without
removing from the place it possesses any thing
that was there before. Neither does it imply
any contradiction to suppose a space so empty
within the bounds of the universe, that a body
may be brought into it without removing from
thence any other; and if this be not granted,
L cannot see how one can make out any mo-
tion supposing your bodies of what figures or

VOL. 11. N
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bulk you please, as I imagine it is easy to
demonstrate.

Ifit be possible to suppose nothing, or, in our
thoughts, to remove all manner of beings from
any place, then this imaginary space is just
nothing, and signifies no more but a bare possi-
bility that body may exist where now there is
none. If it be impossible to suppose pure no-
thing, or to extend our thoughts where there is,
or we can suppose ho being, this space void of
body must be something belonging to the being
of the Deity. But be it one or the other, the
idea we have of it we take from the extension
of bodies which fall under our senses; and this
idea of extension being settled in our minds,
we are able, by repeating that in our thoughts,
without annexing body or impenetrability to it,
to imagine spaces where there are no bodies—
which imaginary spaces, if we suppose all other
beings absent, are purely nothing, but merely
a possibility that body might there exist. Or
if it be a necessity to suppose a being there, it
must be God, whose being we thus make, i. e.
suppose extended, but not impenetrable: but
be it one or the other, extension seems to be
mentally separable from body, and distance
nothing but the relation of space, resulting
from the existence of two positive beings; or,
which is all one, two parts of the same being.
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RELATION—SPACE., 1678.

Besides the considering things barely and
separately in themselves, the mind considers
them also with respect, ¢. e. at the same time
looking upon some other, and this we call rela-
tion. So that if the mind so considers any thing
that another is necessarily supposed, this is re-
lation ; there is that which necessarily makes
us consider two things at once, or makes the
mind look on two things at once, and hence it
is that relative terms or words that signify this
relation so denominate one thing, as that they
always intimate or denote another; viz. father,
countryman, bigger, distant; so that whatso-
ever necessarily occasions two things, looked on
as distinct, this connection in our thoughts of
whatsoever it be founded in, that is properly
relation, which perhaps may serve to give a
little light to that great obscurity which has
caused so much dispute about the nature of
Space, whether it be something or nothing,
created or eternal. For when we speak of
Space (as ordinarily we do) as the abstract dis-
tance, it seems to me to be a pure relation, and
we call it distance; but when we consider it as
the distance or space between the extremities

N 2
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of a continued body, whose continued parts do,
or are supposed to fill up all the interjacent space,
we call it extension, and it is looked on to be a
positive inherent property of the body, because
it keeps constantly with it, always the same, and
every particle has its share of it; whereas, whe-
ther you consider the body in whole mass, or
in the least particles of the body, it appears to
me to be nothing but the relation of the dis-
tance of the extremities. But when we speak of
space in general, abstract and separate from all
consideration of any body at all or any other
being, it seems not then to be any real thing,
but the consideration of a bare possibility of
body to exist: to this, I foresee, there will lie
two great objections :—

1st. The Cartesians will except against me,
as speaking of space without body, which they
make to be the same thing; to whom let me
say, that if spacium be corpus, and corpus spa-
cium, then it is as true too that extensio is corpus,
and corpus extensio, which is a pretty harsh
kind of expression, and that which is so distant
from truth, that I do not remember that I have
anywhere met with it from them; and yet I
would fain know any other difference between
extensio and spaciwm than that which I have
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above mentioned. If they will say omne exten-
sum et omnis res positiva extensa corpus, et vice
versd, 1 fully consent. But then it is only to
say that body is the only being capable of dis-
tance between its own parts, which is extension,
(for I do not know why angels may not be
capable of the relation of distance, in respect of
one another,) which shows plainly the difference
of the words extension, which is for distance,
a part of the same body, or that which is con-
sidered but as one body, and that of space,
which js the distance between any two beings,
without the consideration of body interjacent.
Besides this, there seems to me this great and
essential difference between space and body,
that body is divisible into separable parts, but
space is not. This, I think, is so plain that it
needs no proof; for if one take a piece of mat-
ter, of an inch square, for example, and divide
it into two, the parts will be separated if set
at farther distance one from another; but yet
nobody, I think, amongst those who are most
for the reality of space, say the parts of space
are or can be removed to a farther distance one
from another. And he that, imagining the idea
of a space of an inch square, can tell how to
Separate the parts of it, and remove them one
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from another, has, I confess, a much more
powerful fancy than I

It is no more strange, therefore, that exten-
sion, which is the relation of distance between
parts of the same being, should be proper only
to body, which alone has parts, than that the
relation of filiation should be proper only to
men.

To my supposition, that space, as it may be
conceived antecedent to, and void of all bodies,
or, if you will, all determinate beings, is nothing
but the idea of the possibility of the existence
of body ; for, when one says there is space for
another world as big as this, it seems to me to
be no more than there is no repugnancy why
another world as big as this might not exist
and in this sense space may be said to be in-
finite ; and so in effect space, as antecedent to
body, or some determinate being, is in effect
nothing—To this I say will be objected, that
space being, as it is, capable of greater and less,
cannot properly be nothing. To this I say,
that space, antecedent to all determinate beings,
is not capable of greater or less. The mistake
lies in this, that we, having been accustomed to
the measures of a foot, an ell, a mile, &c. &c.,
can easily frame ideas of them, where we sup-
pose no body to be even beyond the bounds of
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the world, but our having ideas in our head
proves not the existence of any thing without
us. But you will say, is not the space of a foot
beyond the extremity of the universe less than
the space of a yard? 1 answer, yes; that the
idea of one, which T place there, is bigger than
the idea of the other; but that there is any
thing real there existing, I deny ; or by saying
or imagining the space of a foot or yard beyond
the extremity of the world would suppose or
mean any thing more than that a body of a
foot or a yard (of which I have the idea) may
exist there, I deny. Indeed, should a body be
placed a foot distant from the utmost extremity
of the universe, one might say it was a foot
distant from the world, which seems to me to be
a .bare relation, resulting from its position there,
without supposing that space to be any real
being existing there before, and interposed
between them, but only that a real body of
such dimensions may be placed between them
without removing them farther one from the
f)ther. For the relation makes itself appear
m this, that whatsoever is so spoke of re-
quires its correlative ; and therefore, speaking
of the universe, one cannot say it is distan’:
bc.cause without it we suppose no other deter-
Minate or finite being which may be the other
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term of this relation. It will be answered,
perhaps, that one may suppose a point in that
empty space, and then say it is a foot from that
point. I answer, one may as easily suppose a
body as a point, if the point be quid reale; if
not, it being nothing, one cannot say the
extremity or superficies of the world is a foot
from nothing ; so that, be it a point, or body,
or what other being one pleases, that is suppo-
sed there, it is evidence there is always required
some real existence to be the other term of the
relation.

And after all the suppositions that can be
made, it can never truly be said that the utmost
superficies of the world is a foot distant from
any thing, if there be nothing really existing
beyond it, but only that imaginary space.

That which makes us so apt to mistake in
this point, I think, is this, that having been all
our lifetime accustomed to speak ourselves, and
hear all others speak of space, in phrases that

import it to be a real thing, as to occupy or take

up so much space, we come to be possessed with
this prejudice, that it is a real thing and not a
bare relation. And that which helps to it is,
that by constant conversing with real sensible
things, which have this relation of distance one
to another, which we, by the reason just now
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mentioned, mistake for a real positive thing,
we are apt to think that it as really exists
beyond the utmost extent of all bodies, or finite
beings, though there be no such beings there to
sustain it, as it does here amongst bodies, which
is not trve. Tor though it be true that the
black lines drawn on a rule have the relation
one to another of an inch distance, they being
real sensible things ; and though it be also true
that I, knowing the idea of an inch, can ima-
gine that length, without imagining body, as
well as I can imagine a figure without imagin-
ing body ; yet it is no more true that there is
any real distance in that which we call ima-

ginary space, than that there is any real figure
there.
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ADVERSARIA THEOLOGICA.

IN a book with this title, commenced 1694,
Mr. Locke had written several pages, of which
the following have been selected as specimens ;
they may be considered also as indications of
his opinions. The other subjects in the book

are —

Anima humana ma-
terialis.

Spiritus sanctus Deus.

Christus merus homo.

Lex operum.

Anima humana non
materialis.
Spiritus sanctus non
Deus.

Christus non merus
homo.

Lex fidei.
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TRINITAS.

1. Gen.1. 26.
I.et us.
2. Man 1is

become as one
of us.

3. Gen. 1ii.
29, Gen. x1. 6,
7. Isa. vi. 8.

NON TRINITAS.

Because it subverteth the
unity of God, introducing three
gods.

Because 1t is inconsistent
with the rule of prayer di-
rected in the SS. Tor if God
be three persons, how can we
pray to bim through his Son
for his spirit ?

The Tather alone is the
most high God. Luke i. 32,
35.

There is but one first inde-
pendent cause of all things,
which is the most high God.
Rom. xi. 36.

The Lord shall be one, and
his name one. Zec. xiv. 9.

The Lord our God, the
Iord i1s one. Mark xii. 29.

'"Tis life eternal to know
thee [Father], the only true
God, and Jesus Christ, whom
thou hast sent. John xvii. 4.
If the Holy Spirit were God,
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TRINITAS,

NON TRINITAS.

the knowledge of him would
be necessary too, to eternal life.
It is eternal life to know Christ
as sent, not as eternally be-
gotten, nor as co-essential to
the TFather. Biddle, 1-24. 1
Cor. viii. 5, 6.

There is one Spirit manifest-
ly distinguished from God, i. e.
one created spirit by way of
excellency ; 7. e. the Holy Spi-
rit. 2. There is one Lord dis-
tinguished from God,and there-
fore made, else there would be
two unmade Lords; i. e. one
made Lord by way of excel-
lency, which is Jesus. Eph.
iv. 4—6. Acts ii. 22, 23, 33, 36.
Matt. xxiv. 86. Mark xiii. 32.

Rom. xv. 6.

John vi. 7.

James iii. 9.

John viii. 54. The Jews
knew no God but the Fatler,
and that was St. Paul’s God.
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TRINITAS.

NON TRINITAS.

2 Tim. 1. 8. Acts iii. 13,
v. 80, 31., xxii. 14. Neh. ix.
6. Thou art Lord alone. ZVoun
denoteth a single person.

1. Let us make man, no
more proves the speaker to be
more persons than one, than
the like form, Mark iv. 30;
Johniii. 2; 2 Cor. x. 1, 2.

This, if any thing, proves
only that there was some other
person with God whom he em-
ployed, as in the creation of
other things, so of man, viz. the
Spirit, ver. 2; Psal. civ. 30;
Job xxvi. 13, xxxiii. 4.

Gen. iii. 22. This was
spoken also to the Holy Spirit,
as -also that, Gen. xi. 6, 7;
Isa. vi. 8.
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CHRISTUS
DEUS CHRISTUS NON DEUs
SUPREMUS. SUPREMUS.
1. If Christ Because we are to honour

were not God, him, for that the Father hath
he could not committed all judgment to
satisfy for our him. John v. 22, 23. But
sins. the highest is to be honoured
2. Heis call- with the highest honour for
ed the mighty himself, and for no other
God. Isa.ix. 6. reason but his own sake.
8. Rom. ix. 5. Because the love to the
wv e wavrwv  Father is made the ground
Ocwc  ewdoynroc  and reason of love to the Son.
£&IC TOUC alwvac. 1 John v.1. He is the Son of
the Most High, Luke i. 32,
and thereby distinguished from
the Most High. The Father
is greater than he. John xiv.
28.
Phil. 1. 5—8; v. Biddle,
5-24., nobody can be equal
with himself; equality is always
between two. Ib.
1 Cor. viii. 6. By whorm are
all things, 7. e. pertaining to
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CHRISTUS |
DEUS CHRISTUS NON DEUS
SUPREMUS. SUPREMUS.

our salvation, ib. 7. God has
made him Lord, Actsii. 39;
Phil. ii. 9, 10.

The glory and thanks which
we give to Christ, and the
faith and hope which we place
in him, do not rest in him, but
through him tend to God the
Father, Phil. ii. 9, 10; 1 Pet.
i. 21; John xii. 44; Rom. i.
8, xvi. 27; and therefore he is
not equal to God.

He shall deliver up the king-
dom, and be subject to the Fa-
ther. 1 Cor. xv. 24, 25, 28.

And he shall be subject ac-
cording to his human nature.
Rev. 1. This distinction is not
to be found in God’s word.
2. It begs the question; for it
supposes two natures in Christ,
which is the thing in question.
3. It makes two persons in
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CHRISTUS
DEUS
SUPREMUS.

CHRISTUS NON: DEUS
SUPREMUS.

Christ ; for he is to be subject
who ruled and subdued, 7. e. a
person, for no other can be a
king ; and therefore they must
grant that the person of Christ,
which they hold to be a Person
of supreme Deity, delivereth
up his kingdom, and becomes
subject, or that his human na-
ture is a person. The latter of
these subverts the Trinitarian
doctrine, the former itself, ib.
7. 4. It is said the Son him-
self shall be subject: but how
can the Son himself become
subject, if only a human na-
ture, added to the Son, is sub-
jected, and not the very per-
son of the Son? DBiddle 8-24.
God has exalted him and made
him Lord, Phil ii. 9, 11, and
raised him from the dead.
Rom. x. 9, 1v. 24.
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CHRISTUS
DEUS
SUPREMUS.
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CHRISTUS NON DELUS
SUPREMUS.

If the eternal Son of God,
co-equal, and co-essential with
the Father, were conceived
and born of the Virgin Mary,
how said the Angel to Joseph,
that which is conceived in her
is of the Holy Spirit? Matt.
i. 20. Biddle, 11-24.

Luke i. 35.

Acts x. 38.

Luke xxii, 48.

Matt. xxvii. 46.

1. How can God satisfy
God? If one person satisfies
another, then he that satisfies
is still unsatisfied, or forgives.
—1Ib. 12.

John xx. 17.

Eph. 1. 7.

Heb. i. 8, 9.

2. A mighty God; for, in
the Heb., El Gibbor, not Hael
Haggibbor, as the Lord of
Hosts is called, Jer. xxxii. 18.
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